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Sr1:
Puram Thozha Manthar
Puram Thozhd Manthar (UDLD Q&M LOMTHSIT)

This term is often used by Sr1 Vaishnava devotees from South India. We come across this phrase
"ymw Qgmor  wrhsy” (Puram Thozha Manthar) in Sr1 Thirumazhisai piran's work
"Nanmukan Thiruvandhadhi" (verse #68) which is part of the Nalayira Divya Prabhandham
consisting of the 4000 divine verses of all the azhwars, the Tamil saints who hailed from the
Tamil region of the Southern India.

HOLCUETLO6T &6tvllel] H(H6UG.SH60T HTLOLD
LOBSID UMHESTOTOTHS]T - QeNMEh &b
gngleunmi CUTGHILO6TTSHET 6T6STMIT6I [HLOSH)IH S 60T
SNHUMTEH5F001FC0FN5G

"Do not ever fail to carry out this command of mine. You must salute and be gentle like Sadhus
towards all people, who despite forgetting the Lord's name do not worship other dévas" thus said
Yama calling his close attendants and speaking into their ears".

In this verse, azhwar actually brings home the point that only thing that offers strength is the
association with the Lord. He then illustrates this by narrating an incident which is referred to in
Sr1 Vishnu Puranam. The particular incident referred to is the conversation that Yama déva (the
deity of justice) has with his attendants.

"mmu@mmm“eﬁ"&é&m UTUTaMaVGLD Gug,?’gﬂ ww  &ev  geowl  sFewicpGev  Lflamiy
Lngl|4m7°g,3g,|JUu5Lr,n5 |‘JUL|4UQ_ang)u_|_ﬁ)([r,6mrrLb h 6M6UAQETITEUMBTLD (3-7-14)

"Looking at his attendants, Yama said the following into their ears, "Leave those who have taken
refuge at the feet of Madhusiidana. | am the Lord for everyone except Vaishnavas". & eulq.& et
BT OB UDHASTETLIHST - they are Madhusidana prapannas. Azhwar stresses here
the true nature of those who have taken refuge at the lotus feet of Madhusiidana. They will not
be after other goals and therefore will not go after other dévas. This will be like their second
nature, meaning that they will not do it even subconsciously. This incident with the Deity of
Justice (Yama) is referred to also by Sri Poikai piran in Mudhal Thiruvandhadhi.

Sl66HT GO cTeUTNeMEITTHIEILD 6TRIGSHTEST

SiauetT HLOGC 6TETCMMLAQIHEV6DEVMED - HLOETT HLOJITEL
QLML L UM SH6toTlel] HFeU6n6uTGLO6L
GupmwmamulLmy Guiy (Mudhal Thiruvandhadhi -55).

Before we get into the discussion of the import and the significance of this phrase (Puram
Thozha Manthar - yplb Qg WMHS), it may be relevant to review the philosophic views of
the azhwars and how closely they reflect the evidential scriptures namely the Sruti.



Azhwars' Divine works and their Philosophy:

. Védic Statements about Supreme Reality:

The following statements are considered “pramandas” since they are from Sruthi (Vedas —
Upanishads) which are the valid means of knowledge about the Supreme Reality.

wesT aur Qo u'si gmuincs | Cup LTETH Balbs
wsITWBSWIN ‘erobelvnd | 56 adinemevavel | 55 P ranGus
yato va imani bhiitani jayante| yena jatani jivanti

ceeen

"From which verily these beings are born, having been born by which they remain alive and into
which on departing they enter, that be desirous of understanding, that is Brahman™

oG5 e CerombdCl 5°é’y ayenss

g5GLo6 g@%ﬁ]ﬁu_lm

sadéva somy¢ tamagra asit

ékaméva atdvithiyam (Chandogya Upanishad 6-2-1)

"O' Child, in the beginning, this (Universe with names and forms) was Existence (Being) (Sat)
alone, One only without a second"

Ppamin e @51 gaGel 96 ] oends (vajasanéyam)
SHLM o @D G ST Hends (Aitaréyam)
atma va idameka evagra asi (Aitareya Upanishad)

"In the beginning, this was but the absolute Self alone™

gCHETaMEME HITJTILIETT henid Lr,lil?‘l],a_h)mrr

CruonGpm CHCWL Suwmeur LGEHeal b Heaesymesn (Mahopanishad)

There was Narayana alone. There were not Brahma, Shiva, Waters, Fire and Soma, Heaven and
Earth, Stars.

g,mg,3&m;zg, Ll ameerowimd LrgrCuCwd) §5C5Cxm siervmens (Chandogya Upanishad 6-2-3)
"That Brahman thought, "I shall become many. | shall be born". That created fire".

SIQMULLTGCHT u36)__rrr'g,rr4 KmMUGH

gerow Fom: uflerphd Curhd (Purusha Stkhtham)

"Although birthless, He takes many births. Only the enlightened ones understand His
incarnations well".

LUSD eNUTereVWITEGLOUTEI THD UTMUTEY &M UllU-DFWSD | BHIJTUIEID W' mTHGEHUILD
eNuteumgLompLd ugmresord (Narayana Stukhtham)

"The Suzerain Lord of the Universe, the Lord of all selves, the eternal being, the all auspicious
One who will not let go His devotees, the One most noteworthy, the indwelling spirit of all in the
world and the highest of all means is Narayana™

[BITIJTLLIEO0T LIJLD U3U@)LD SHEULD [HITTULICTOTLI:



prgmuee LGET LCwndgrgom prymwesouy: (Taittirya- Maha Narayanopanishad)
"Narayana alone is the supreme Brahman, Narayana alone is the ultimate Reality, Narayana
alone is the supreme light. Narayana alone is the supreme Self (Paramatma)"

W&s Hepds g&g'g,u_lefmﬁlrj 53@u'13u_1(3g, voGBWGCs Simeur

SBsT UaMUTE §& erofeuld LT BT evd°s: (Taittirfya Narayana Stukhtham 11)
"Narayana pervades both inside and outside of everything whatever may be, whether seen or
heard in this universe"

auoeud 1M°u'§88 U'eumerows pmA* (Taittirfya- Maha Narayanopanishad)
"Remaining as the axle as it were of the wheel of the world, He supports everything"

(‘;u_lmjsljm')mrrsmrrm oﬂgﬁg,rr‘lﬁ L JeLD

Cuwim emex Ceugmbuos LFamGCeuTs) &ervemLn
b am Gs’aud HL’EH Uyerns’ib

(L WP Fagel] 606U UTJEIIILDEUDLD |J|]u§,3(3u_|
(Svetasvatara Upanishad 6-18)

"He who created Brahma in the beginning and who indeed delivered Védas to him, in the very
Deity (Lord) who is the revealer of knowledge regarding the Self, 1 being very desirous of
liberation seek refuge”

It may be useful to recollect here the etymological derivation of the word "Narayana''.

SGur pryr @& LUCrTES: GUT emeu B eruDme:
&I u_|g,367'1>u_|rru_|LF,m jeld G&b BTG VLD (hS:

"Water is called Nara. It originated from Nara, the Lord. That water became His first abode.
Therefore He is known as Narayana" (Manusmrithi 1-10)

Lr,nUUUU3(Zg,3Lr, Seunpmd erveamUGCHTFWGCS uamg,4:

53@Urr6umu3mm geowl GCHH BHTITUIEHT: VLD ([hHS:

"Nara" refers to the entire host of Jivas. For them, He is both the goal and the means, hence He is
called "Narayana".

"BrgmeTomd SwiBd wi: erv: "One who is the ultimate destiny for all Nara samiihas (the host of
jivas)"

"Brym: Swipd wervwl erv: " " One for whom the Nara samiaihas form the abode"

In Védartha Sangraha (VS), St Ramanuja eloquently presents his vision of the true philosophic
tenets of the Védas. Sri Ramanuja (also known as Emperumanar) is said to have delivered VS
as an extemporaneous lecture to his followers in the holy Thirumalai hills. In it, he poses an
objection as to how to reconcile text in Sruthi that attributes paratvam (ultimate Reality) to Siva
(svetasvatara upanishad 4-18) to the other texts which declare that Narayana is the Supreme
Brahman (Taittirtya- Maha Narayanopanishad).



Sr1 Ramanuja begins the reply by saying that "this is a trivial issue". Then he goes on to say
"The truth may be summed up in these words. The entire body of the Védas, amplified by the
words of the best of the knowers of the Védas and the canons of interpretation, declares that
Hari is the cause of the origin etc. of this universe. To explain: On the authority of the text 'That
from which all these creatures are born, that in which they all subsist and that into which they
all enter, enquire into that and that is Brahman (Taittiriyopanishad — Bhrugu Valli 3-2), we
make out that cause of the creation etc. of the world is Brahman. We have to study it only in the
sections which deal with the subject-matter of creation and dissolution. The text ‘Being only,
without a second (Chandogya Upanishad 6-2-1) declares that the ultimate cause, described
therein as 'Being’ is Brahman by virtue of its being the material cause, efficient cause and the
inner controller of the world. The same entity is spoken of in another section and is designated
'‘Brahman’, as ‘All this was Brahman, Brahman only, in the beginning (Brhadaranyaka
upanishad.3-4-10). By this we are made to understand that the principle described as 'sat’ is
Brahman. The same truth is conveyed in another branch of the text, 'All this was atman only in
the beginning and nothing else was there (Ai. 1)". This brings out that atman itself was described
in the other two sections as 'sat' and '‘Brahman'. Similarly in another text it is said, "Only
Narayana existed, neither Brahma, nor Isana, nor the sky and earth (Mahopanishad, 1-1)". The
culminating inference is that Narayana himself has been described in the other sections by the
terms 'sat’, '‘Brahman’' and 'atman’ all of which are applied to the ultimate cause” (paragraph
134 from the translation of Védartha Sangarha by Sri S.S.Raghavaschar published by Sri
Ramakrishna Ashrama, Mysore, 1978). Then acharya goes on to indicate "the connectedness of
these passages of Sruthi, to the subsequent hymn to Purusha.

That hymn has as its theme the supreme Purusha. The supreme Purusha is revealed to be
Narayana by the text, 'The goddess Hri and the goddess Lakshmi are the two consorts (Purusha
Sitkhtham 24).

1. Philosophy of Visishta-advaitam (Emperumanar Darsanam):

The philosophy propounded by St Sankara and others was that the Reality was Brahman only,
the individual self jiva is the same as Brahman in nature and the world of plurality is illusory and
not real. They formed their conclusion based only on the upanishadic passages that supported the
non-dualism (abhéda, non-difference) view. In truth however, the upanishads contain three types
of texts defining the relationship of the Supreme Reality, to the individual selves and the world
of matter. One set (bhéda Sruti) declares differences in the nature of the jagat (the world of non-
sentient matter acit), which is the object of experience, the individual self cit which is sentient
who experiences the world and the Brahman, the absolute ruling principle. A second set of
passages declares unity (abhéda Sruti) between Brahman and the world of the sentients and the
non-sentients. Also there are the third type of passages which reconcile the former two.

These reconciliatory passages are termed the ghataka sruti. Sr1 Ramanuja takes the position that
all the upanishadic passages have to be accepted and seemingly conflicting views resolved
appropriately. His talents and mastery as a philosopher are exquisitely displayed in his
philosophic works, establishing his vision (darsanam). The latter was known as "Savishésha —
advaitam™ to distinguish the same from "Nirvishésha advaitam" propounded by Sankaracharya
and others. The term "Nirvishésha™ implied that the supreme reality "Brahman” had no attributes
like qualities, form and manifestations. Sr1 Ramanuja refuted this and established that Brahman
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is Sa-vishésha meaning, possesses attributes, including all auspicious qualities (gunas), divine
form (vigraha) and manifestations (vibhiti) consisting of the phenomenal world (/ila vibhiti) and
the eternal realm (nitya vibhiti). His darsanam actually came to be called "Emperumanar
darsanam”. It also came to be known as visishta-advaitam (qualified non-dualism) in later
years. The term "visishta" means possessing "Visésha" or attributes. In fact this philosophy is
very antequated. Sri Ramanuja in VS refers to ancient teachers of theistic tradition, including
Bodhayana, Tanka, Dramida, Guhadéva, Kapardi, and Bharuci (VS-p130).

I11.  The Philosophic Truths Revealed by the Divine works of the Azhwars:

St Ramanuja was inspired by the works of the Azhwars in drawing his own vision. These
philosophic truths were also revealed clearly in the divya siikthies of the azhwars, also known as
the Aruliccheyal since these poetic verses were the result of the grace of the Lord as well as the
grace of the azhwars. Azhwars actually were not all contemporaries neither they belonged to the
same strata of the society. But their vision was all alike since they were the recipients of the
Lord's grace. They literally spoke with "one voice".

Sri Thiruvarangaththu Amudanar, in Ramanuja natrandhadhi (verse 8), says the following:

QUBSHID LUmel([heT MM 61D QUMLEHSLINNTT6T LDenmUeot
GhS Sl QUTHEDATLD CFHSLOLD HETEMETUILD Fal lg 6260TME
HNsHEM ThHS HAGAMEMESH H6i1 H(GUNMSCH
A®SGID LFLD6T QOTOTEDIF6T 61D QemmuleuGeot

Varutthtum puravirul matra em poikaipiran maraiyin

Kurutthin porulaiyum chenthamizh thannaiyum kitti onrath

Tiritthandru erittha thiruvilakkaith than thiruvullaththé

Iruththum paraman iramanuchan em iraiyavané (Iramanusa natrndhadhi -8)

It says that Srz Poikai Piran lit a lamp with two &ifls (two threads). One is (LemmuNesT & (& Hest
Qummememu]id) the meaning of the Védantam namely Upanishads and beautiful chaste Tamizh
(Qepaip getmemerud). So the lamp will burn better and give more intense light. This of
course is applicable to all of the azhwars' pasurams.

The words of Swami Védanta Déska in his "Sri Guruparamparasaram" clearly state that the
philosophic truths hidden in the Védas (emmiieoruaser — Tamil word "marai” is applied to Védas
since their meanings are hidden) are made clear by the Aruliccheyal verses of the azhwars.
sTeTNIQUT&6T LHLDHG LIMEHLD

Qauw HLOpLOTemeu&eT BHIbGGafl Ceurdls

Qgefmg wenmhlevmigen C&eM&earCmmGL."

He refers to them as "God's chosen preceptors” (wresns &y — maluganda asiriyar). This
is appropriate since their knowledge of the divine is not a result of intellectual exercise but a
clear apprehension of the Lord. By their own words, they were graced by the Lord to have such



a clear knowledge without any clouds of doubts or confusion. wwFeum HBevLD i eMevredr
(mayarvara madhinalam arulinan) declares Sri Nammazhwar in the opening verse of his famous
Thiruvaimozhi. (Thiruvaimozhi 1-1-1).

1: Knowledge in the form of Supreme love of the divine (&mevibd):

It may be of interest to note here that Sri Ramanuja in his VS relates true knowledge (clear
apprehension of the Supreme) to supreme love of the divine. Acharya concludes
"parabhakthirizpapannaméva védanam tatvaté bhagavat prapti sadhanam”. Acharya's words
from VS are as follows:

"It has already been elucidated that it is only this service of the form of bhakti that is spoken of
as knowledge in the texts, Brahmavidapnoti param - One-who knows Brahman attains the
Highest" (Taittiriya Upanishad I1-1). Tamévam vidvanamruta iha bhavati - He who knows him
becomes immortal here (Purusha Sikhtham -20) and tat paramam brahma véda brahmaiva
bhavati - He who knows Brahman becomes Brahman (Mundaka Upanishad Il1-ii-9). In the
other text qualifying this knowledge, wiGweneuag 6iHEMICEH CHBH OLILITVSAVMUIOY 4 ELOM
aNelBanCs SHHMD eveumd - yamévaisha vrnuté téna labhyastasyaisha atma vivrunuté

tanim svam - This atman is attained by one, whom he chooses - the clause, ‘whom he

chooses “conveys the idea of the seeker becoming an object of choice to the Bhagavan. He comes
to be chosen, who is the object of greatest love. He becomes the object of greatest love to the
Lord, in whom, has arisen supreme love for the Lord. The Bhagavan says, "1 am ineffably dear

to the man of knowledge and he is also dear to me (Gita 7-17) Therefore in reality, only
knowledge that is of the nature of supreme bhakti is the means for attaining the Bhagavan."
(paragraph 251 page 191 from the translation of VS by Sri S.S.Raghavaschar published by Sri
Ramakrishna Ashrama, Mysore, 1978)

The word, "w&meold "refers to this "knowledge in the form of Supreme love of the divine".
"USHUTNGT 2 (HEUGHME JAHMLHS EHredmsd Snhsmen as described by Sr1 Parasara Bhattar.

That is why the works of the Azhwars are also known as "Aruliccheyal” (&i(meN&Qawieb)
meaning," the works arising out of the Divine grace". Sri Nammazhwar states that the Lord sang
His own glory making azhwar like an instrument in his hands. "sT6tteneng &etresimsE) eTetmesnmeL
getemesr @Qetr SO umqwl FFemer (Thiruvaimozhi 7-9-1) "&eTQ&TELLTLSTE & 6iT6N6IS
S1sHssomuedtt (Thiruvaimozhi 7-9-2). Similarly Sri Thirumazhisai Piran states "selé@

Meom Qum@wenmiy Heormmemest QpHULGL 6t (that he found the proper and apt material for his
poetry namely the Lord Himself who is full. "elengwire pomifleny eNsHQwisTsiaasams H
emensHmil sHOALIANLTES &eobhg (Nanmukan Thiruvandhadhi -81) "meaning that the
Lord himself brought forth this garland of verses from his heart".

The famous Védic hymn Purusha Suktam which glorifies the cosmic Person, states that He is
"gimuh:  Ulanrst'eNgmunGs” (ajayamano bahudha vijayaté) meaning "unborn, takes



many births". Sri Nammazhwar literally states the same " IpUNed uweLLNMENI Qu(HLOT6DT"
(pirappil palpiravip peruman) (Thiruvaimozhi- 2-9-5). The commentaries of the acharyas make it
clear that He does not take birth due to the effect of karma like all jivas. Therefore He is
Sigmuwmm: - Wmudev (pirappil) - birthless. But He takes birth out of His compassion
(Karunyam) for the welfare of all beings.

Azhwars experienced the all pervasive Supreme reality through all His manifestations, through
the entire creation. The jagat containing the sentients and the non-sentients form His body and
He is their inner soul and Suzerain ruler. The sarira sarirt bhava (the body-soul relationship) is
emphasized by Sri Nammazhwar in the very first decad of his famous Thiruvaimozhi of one
thousand verses, 2 L ebiflems 2 uNQyenrd &rHESRIEGL uFhgerer (Thiruvaimozhi 1-1-7) ("He is
hidden but all pervasive like the life in the body"). This is literal translation of the Sruthi,

WEs GG 05 Hervfald § HUTLCS UIKBWCs Sifeu

LY]53:5))) Ll amuoe & eroffeuld euwImiiwt prymwlesor: erod)’s: (TaittirTya Narayana Sukhtham 11)
"Narayana pervades both inside and outside of everything whatever may be, whether seen or
heard in this universe"” (Taittirtya Narayana Stkhtham 11).

Sr1 Nammazhwar clearly distinguishes Paramatma from the individual jivas the sentient entities
as well as the insentient entities found in the cosmos.

LOGUTET SISLD LOGLLD SIM * 6L Lhlewd 61(Lp H(HLD *
LD6BTERT 2 6001J6Y SHenelevsdT * QUM 2 6v0TJ6Y iU @6Vt **
@evretT 2 6301 (L(LP HEVLD * 6THT HSD sTNeID
BevtetT @660 6TeaT60T 2 UNG * LOIG Hemy QevGeor

(Thiruvaimozhi 1-1-2)
"He is not of the measure of the blossoming knowledge of one's self arising in a controlled
faultless pure mind focussed in meditation. He is not also of the nature of the insentient materials
known through the sensory organs. At all times, future, present or past, there is none equal or
superior to Him".
LoeuTedT 2 _6vurjey Siemedlevstt - It is not possible to know the all pervading Supreme Paramatma
like knowing the atomic individual "self".

SIEIGATHOTHASH (DD STHISEUETGHL RIS 6D
HTEICATHMTSHCH(PHG SILhiGH TS 6TenLOGLITED
RerIGamImbAHE AU bSHHLaL
ReiTenI CorwiL Mm@ At FienLoheiseuhsitmCs
(Thirucchandaviruttam -10)

"Similar to the nature of the large ocean containing within itself the whiteness and the waves
which surge from and settles into itself, all the non-moving and the moving entities and their
worlds which rise and die, rise from Thee and ultimately rest in Thee alone."



Sr1 Thirumazhisai Piran, by giving the example of the ocean proves that the material cause of the
universe is also the Lord. Just as the waves of the ocean and their rise and fall are innate to the
ocean, all ‘the sentient’ and ‘the insentient’ entities which form the body of the Lord and the
activities of creation and destruction are contained in the Lord’s nature. The still ocean gives rise
to surges of large white waves due to the sea winds. The whiteness does not move whereas the
waves do. Similarly the Lord gives rise to both the non-moving insentient matter and the moving
sentient jeevas by His will or sankalpa and absorbs them back to Himself at the time of
dissolution.

Brahman with the insentient matter and the sentient jivas without names and forms is the
material cause and the same Brahman is the efficient cause when by His will the insentient
matter and the sentient jivas take the names and forms.

Rouebdiflueyb - the non-moving insentient matter and the moving sentient jivas.
enGs a1 CorombCl &°10&° 9penSs (Chandodgya Upanishad 6-2-1)

"In the beginning this was One only without a second " must be interpreted to mean that the
individual souls existed in a subtle state non-distinguishable from Brahman since the jivas are
eternal.

The Upanishad (Taittiriya Upanishad 2-1-1), describes Brahman as "H¢d ATidHeled & "
"erOUWID B EHMHLOMHHSLD L*pam” (satyam jianam anantam brahma) meaning that Brahman is
Eternally existent (absolute reality), Infinite Knowledge (Omniscience), is not limited by space,
time or entity, being all pervading, everlasting, not limited by any entity as there is nothing but
Brahman everywhere. Sri Thirumangai azhwar addresses archa mirthy (form) enshrined in
Thirumanimada Koil with the words that literally translate the Upanishadic statement.

pheT aNesECs! SngHHE@ oflwmi ! (Periya Thirumozhi 3-8-1). pham elend@ means
"everlasting lamp" meaning "form of eternally shining self luminous infinite knowledge"
MHHMG Siflwmi meaning "Immeasurable and unlimited™.

SAMIFDOL_SSHTHST6T N6 JCHTE &es1Georm(hid
FamIenL WQeTETLGIOD Q&TeTmeH5CH - Caummp el
@eveumenLD Hl6STMTEN6TT 6TLDLOMETIGTT- 6TLIGILIT(HL GLD
Qameveomemend Q&FMeTGenTesT QHMESSH B
(Nanmukan Thiruvandhadhi — 4)

"To say that one who hid the river in his hair locks is equal to the transcendental Lord of all is
not acceptable for He stands alone with no compeers for He is the inner meaning of all the words
and things denoted by them. Thus I have described my Lord in short".

,&,3U6)j154§,m)§,g,n3 §,4|j(2mrr ,s)_folj\u“é,,&,u_lrr weamrupGeor - u3w§5 (WGCwrrE g,g_?,rr3 am:

"When Lord Narayana measured the earth, out of devotion for the Lord, Dharma became a
flowing stream. Brahma took that water and washed the Lord's feet. Siva took that holy water
and placed it in between his hair locks and he would not let it out for many thousands of years"
(Brahma describes thus in Eswara Samhita).



Sl S(h&eVbHervwl g&ﬁg,: |;||J|_|46).|: Uyermuieny g,g,rrz

36 PoETET SIC: T ToAIETUT

aham krtsnasya jagatah prabhavah pralayastatha

"I am the origin and end of all these worlds" (Gita 7-6)

045 LUISTD BIHWS HGHS S & BEbew

Ul ervFeuUlIFD LCITHLD eruDGHCH LO6wN&6mIT @6

HAcd: WA ATTch>AGRd Teloatd

AR w&fAg oid FF Ao 34

mattah parataram nanyatkificidasti dhanafijaya

mayi sarvamidan protan sttré manigana iva

"There is nothing higher than Myself, O Arjuna. All this is strung on Me, as rows of gems on a
thread" (Gita 7 -7)

"srhe HOLTOSTMILD @LIDHSD QUTHTASTMID
SIHRGRIGLD UFhHGlener @eneuu|sto &yGesr

(Thiruvaimozhi 1-1-10)
"The Lord, who swallows everything at the time of dissolution, remains hidden pervading everything
without any exception even in the subatomic regions including all the sentients and the insentients".

Gawiest oieutnulett Splwiest LOSLIQUIflul6oT
SLUIEST HIUMTEHCHTEOIMIL Hl63TM) LOTUIEHT- 60T
COITSIL 6UIT5E S 6M6ETTSHSHEV6VM] 260855 56D
g&levNmd CILDLIEhHEhTETTLOI6L

(Nanmukan Thiruvandhadhi —verse 71)
Sri Thirumazhisai Piran implies in this verse that "True Knowledge" will not be possible for those who
have not heard "those words" taught by the cowherd boy who stood as, the king of Dwaraka (to Arjuna
during the MahaBharatha War). "Those words" refer to the teachings of Sri Krishna, in Srimad Bhagavat
Gita and of those in particular refer to the Charamaslokam, the last concluding verse of Srimad Bhagavat
Gita namely
erofyey g,“r‘]mrrﬁr) uflSwKul IGSLD U6 6)IFeR
SlQmLd e ervfjeu urGuU*Gwi GrsaguileQuimfl ruT g:
"Discarding all other means take me as your sole refuge and | shall liberate you from all sins and
do not grieve". (Gita 18-66)

The adjectives, the Azhwar uses to describe the Lord are of interest.

Gewenr OsLQUIflwesr - "unreachable and great” . The Struti states "wGgm eurGam

ReujssnhGs SIpmiw wperom ervam” (Taittiriya Upanishad — 4nandavalli)” where mind and words
cannot reach" unfathomable to even Brahma and other dévas.

Sleutnlwiedt - easily accessible to those who love Him



Mlwiest - because of His compassion, He chooses to become very easily accessible to His devotees and

comes in many humble and lowly forms such as taking birth in a cowherd's family. Similar substance is
noted in SrT Nammazhwar's verses, reflecting the statement from Upanishad, as noted below.

BHTILTSLOM LieugGHbH eoLr*Guim

13 Gmg,“u_lrr 13 u4m)‘1[r)rr TG

WCemealeg 6I(hanGCHd CHb soli*iery

HVMWAY ST aNeUHINCH SHHILD 6rveUTLD (Kathopanishad 1-2-23)

"This Self (Paramatma) cannot be known through much study, nor through the intellect, nor
through much hearing. It can be known through the Self (Paramatma) alone which the aspirant
prays to; To him this Self (Paramatma) reveals His resplendent form (true nature)".

WML 6pff HemevemLnuledt eTent Sinley SHflul 61D QLI LOM6dT
WIT@BLD 6@l MHlémevsmioulent 6TesT M6y eTaMl 6TLD GILITHLDTEDT
Gu@pld e uilgd M UeL 2 MLl 6TLD QLI LDTEDT
GU(BLD 6] 2 (HEUIPLD 2 61H QeLemev @Qevg Qevemev NewIECs

(Thiruvaimozhil-3-4)
"The Lord remains unreachable and unknowable to all who try to understand Him by their own
intellectual effort however smart they may be. He remains nameless and formless to them.
However, for those devotees even when not intellectually advanced, who seek Him with love He
becomes easily accessible and known by His thousand holy names and their defining divine
forms. Thus there is no need for debate in this matter."”

B erobs GGUD Heiol S epubeVLL

b §Fageaol LUTWE SUTEmBHLD

,a_h)@g,rﬁ wiHeorr mg;emrrﬁ]“’é;fg;uj@g,rr

W /LD Qﬂgﬁ]m@gneﬁ)(‘ég u'auné) (Taittiriya Upanishad Na — 1-10)

"This resplendent form of Paramatma cannot be known. It cannot be seen by the eyes. It can only
be contemplated by unfettered mind full of devotion. Those who know Him become free."

Sr1 Thirumazhisai Piran expressing the same sentiment prays for the Lord to bestow him with
supreme devotion.
NoUNCerTGCULj& sLf&saNeIm Fri@L. &
AmLILIENEUS G EhTETHFMTS SHMISHEOSTCL HMILOM
QuOMHSHIWIHETETUTS L& SHUITeT LITE 6D
QuMMSHWILTLIGTCLI6TE G HEL &G ev6itT(HGLD
(Thirucchanda virtuttam -100)

"O" Wondrous Lord, Who art difficult to attain (without Thine unconditional grace). Please grace
me with the wealth of the most supreme devotion towards Thy holy feet, the means declared in
the Védanta for bringing ashore the unenlightened followers of the Védas, who have concealed
their true import - one that helps to liberate from the endless cycle of samsara with its triple
miseries. "
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QuOMHSHIWIHETETUTS L&SSHUIT6TT LITEF6ITLD
"The wealth of the most supreme devotion (Paramabhakti) towards Thy holy feet which is
difficult to obtain”

Sr1 Thirumangai azhwar in his Thirunedunthandakam describes beautifully the clear knowledge
as revealed to him by the Lord defining the (tattva-traya) (three categories of reality), the
inanimate insentient matter (acit), the living sentient beings (cit) and Zswara (the Supreme Lord
and controller). All philosophical systems must explain these three entities.

LO6STEDI (HeUMIL (LP6TTEmI(HaTled GeugLd [HITeaTSHmIl *
aNen&Qsmaflimil (ee$esphd Hmsen Grermil *
NeoTewI(Heumit (Lpearenl(hanled Newi cpLiy @eveomi *
MmUNedwimi @ouugmGs eT6HuleuuNTg ** 6T650ITDILD
CUmETTEm| (HeUML 6w 2 (hedled LUHD LHHmiLl *
LjeoTebd 2 (Heumil siered 2 (heled SHp Gamg
SO0 (HEUMUI eTerTemI(heTleL Hl6tTm 6THemg *
SeM] Uemgwd Sl(pelg 61601 Hemev GLOeLGe

(Thirunedunthandakam -1)
" My Lord showed the transient nature like that of the lightning in all visible insentient forms,
bestowed the four Védas, and the knowledge derived from them, gave me the knowledge of the
atma (self ) arising in the mind shining like the moon, gave me the knowledge of the difference
in the inherent nature of the arma and the insentient matter (prakruthi), indicating the lack of
faults such as distress, aging, and birth in the arma vastu, withholding and not wishing to
provide me with Kaivalyam (“aloneness- experience of one's self alone) which is like death due
to lack of experience of the Lord, revealed to me His real form, unimaginable and unattainable
by one's own efforts, pleasing and inviting like gold, made of five non material powers (made of
pure satva (suddhasatvam), easily accessible like water to the devotees, unapproachable like fire
to the enemies, being the light behind all shining things, has resided in my body. His
blossoming tender divine feet became the adornment for my head"

WeteimeNed eTemIeumit — refers to impermanent nature like the lightning in all visible
inanimate things (prakruthi).

MNesrenimeumit — different from prakruthi - (psirepimensd 1New eLpliy @eveomts * MmLLNeS il
- refers to "atma" with the nature of knowledge, instrinsically free of flaws such as distress,
aging and birth all of which arise due to association with prakruthi

Qumettsnimeumil - Paramatma svarazpam (The Lord)

2: Saulabhya Guna (Easy Accessible Nature) of the Supreme:

All of the azhwars were particularly attracted to the Archa form of the Lord, enshrined in various holy
places (divya désams). In fact, the term "divya désam™ is given to a shrine or place only when one or more
of the Azhwars had sung about the Lord enshrined there. Not only they experienced the Lord directly
there but also were touched by His ""Saulabhya Guna'* (easy accessible nature).

In one of the verses of Nanmukan Thiruvandhadhi, Sri Thirumazhisai Piran, states that the Lord
had taken abode in the holy shrines in the lying posture on the serpent-bed in Thirukkudanthai,
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Thiruvekha, Thiruvevvul, Thiruvarangam, Thiruppér, Thiruanbil, and in the ocean of milk
mainly with the sole intention of getting into the minds of His beloved devotees.

B85 %NS HenG Qev..&M Hl(HG6uel6 6T
HIT&E & 6016001 JRIGLD GUIT6TLIN6L-BITSHG
SHOEWILITMHSL 6L S HGLD S CHHLOTEL
SI6METITLILITIT S (I & & 60T MTEUIT60T

(Nanmukan Thiruvandhadhi -36).
All of the azhwars had Supreme Love of the Divine attracted by His many (kalyana gunas)
auspicious attributes. Sri Nammazhwar falling in love with the enchating form of the Lord
reclining and reposing on His serpent bed in the divya désam of Thirukkudanthai, addresses the
Lord as "O' Insatiable Nectar" indicating to Him that his own physical body an insentient part of
him has simply melted away and running like water attracted by the overwhelming beauty of
His Form.

ST SWECH! SigCuiesr 2 L eold Hleaumed oestumGul
Bomi gemeonhs Senpwl 2 (Hh&GH 6D QBEHLTGE
(Tiruvaimozhi 5-8-1)

Azhwar's supreme love is evident from his
"ureoml B HL&GLD uetsremU wWimd GCeLGLujid
STLM(PLD QBEHFLHUID SH6Tur&LpgIDd ™

(Periya Thiruvandhadhi - 34).
"Merely hearing about Your beauty, as you lie reclined on the ocean of milk, we become weak in
our legs, begin to lose our hearts with eyes bedimmed (with tears)" The usage of the plural "we -
wmn" is of interest here and is probably given by the Azhwar to indicate that this is shared by all
the other azhwars also since all of them speak with one voice as well.
In another verse we see Azhwar describing his enjoyment of the Lord in all His glorious forms.

L emelU|d smume|d Beopld L &Herm
&mel eVl eTehTMID SMTEUGCHTMID - LTENGU 6o
Queveomell QILN&GGCa &G Si6iieemne
steveMDd LNTTENI(HGe T6aTM)
(Periya Thiruvandhadhi - 73).

"Whenever the Pivai flower, the Kayam flower, the blue water lily and the fresh blossoms of
Senkazhunir flowers, were sighted, at that time, the soft mind and the body of this lowly self of
mine, thinking that all of them are in fact my Lord's divine form, become very elated."

Sri Nammazhwar clearly points out the truly transcendental Lord whose nature is very hard to
comprehend, is in fact actually easily accessible - o swipg sens&QseMwy eTeleueTOU]T
Sl6UeUETEUNTEIITEL 6T6n&HG&eMWIs 6TDQU(HLOMe @M@ — (Periya Thiruvandhadhi - 29).
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He also categorically states that in fact that there is no other that could rescue us from this
terrible endless and eternal cycles of this mundane life,"samsara", -QgmebemeoLom Qeumbpr&ed
GEnmoed SMILGMHEG @eLenev &metor MHCMM @enm - (Periya Thiruvandhadhi - 60). Azhwar
seeks from the Lord, not liberation,"Moksham™ but merely not to ever forget His divine feet -
Geomed MmLNsiend QAUDHMIGEEDE GHCMeU6dL SieTmI LMLUINsTemL WMsiTCousm G Lo -
(Periya Thiruvandhadhi - 58). This prayer is similar to Sri Thirumazhisai Piran's, where the
azhwar asks the Lord to will so that his wandering mind without any distraction will always
think of His divine lotus feet "uphs&heng QuimssrNfeTm MeTTUTSURSWID HIHSILD
Henerliugns 1§ HenesaCGoustaGCG” — (Thirucchanda Viruttam — 101).

Sr1 Periazhwar touched by the saulabhyam of the Lord of Thiruvénkatam expresses this clearly
in the last Senniyongu pathikam (decad) of his Thirumozhi,

Ued &Le0leL LeeCamemar LIPS L (b 6plq QUbHG] 6T60T

LD63TE HL60I6D 6UITLD 66VEL* LD LOGEUITEN [HLDL

HoNld &LGev! FHeoN&FaL G FHeolu|evGa eTeTCmesTm)*

2 eSS LOMUN(HES* 6T60T6em6n 2 606G 2 HHTEHE MG,

"O' Wondrous Lord, the consort of Sr1 MahalLakshnmi, full of all auspicious gunas! How did
you hasten to live in my mental sea as your residence forgetting to lie down and rest on the cool
bed of the ocean of milk. The ocean of milk, the Sun, as well as the eternal realm are your
special places of residence. Giving them all up how did you make me your servant?"

Sri Thirumangai azhwar was the youngest and the last of all the azhwars. He had a very special
attachment to the archa forms of the Lord. Several divya désams would not have been included
among the 108 famous holy shrines of the Lord but for the manga/ashasanam (auspicious
benediction) by him in his prabhandhams. Here is a verse from his famous
Thirunedunthandakam.

Brssamin QpGheusnyuilsr 2 && Geomi *
HeonsSmisen GG HHM Hevwhs &&E&
2aI&HS G * e600GINM [ Clov. &M 2 emarmil *
2_6TEHEUMJ 2 6TTHSHMI * 2 USHLD JHGILD
SMISSSM! STTEUTEOTHGHISTOTT SHerteum *
&M@, LU RSTONFUNeT Q&6TLITeL LD6Ts)
CupsssmL * GUITE| 61651 ClHEHEI6 2 _6TermmiLl! *
QupLomedt! 2 61 Hl(HeulgCuwt CLETNCeorGeor

(Thirunedunthandakam -8)

"You are enshrined in Thirunirakam. You stand on top of the high peak of Thirumalai.You are in
divyadesam of Thiru Nilatthinga] Thundam. You are in Thiru Grakam in Thirukkacchi full of
holy shrines overflowing with your kalyana gunas. You are lying in Thiruvekha on the banks of
a beautiful pond. You are in the hearts of those who think of you as their Lord. You stand in the
divya désam Thiukkarakam, worshipped by the wholeworld. You live in the divya désam of
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Thirukkarvanam hiding your divine auspicious from from your devotees like a thief ! You reside
in the divya désam of Thiruppér on the southern banks of the beautiful Kavéri river. Your form is
always in my sight never leaving my heart. You are the Lord of many holy shrines. Adiyén
beseech only your divine feet. "

3: Defining Feature of the jiva - "'self":

All of the Azhwars refer to themselves in their verses as the "servants" of the Lord. Sri NammAzhwar
clearly indicates the nature (erveuemuid) of the jiva is that of being the servant of the Lord, who is the
inner controller. To make it perfectly clear, he distinguishes the self from the body by saying "silq Guiest
o_ertentmedt (He is in the self) o.L60 o enenmssr (He is in the body") in his Thiruvaimozhi (8-8-2).When
the question of the true nature of the individual self (jiva) arose among the disciples of Sri
Ramanuja, the Acharya who was perfectly capable of dispelling their ignorance,(about the
defining feature of the jiva as to whether it is of knowledge "Jnanatvam” or being a servant of
the Lord, "Séshatvam™ ) instead sent his close disciple Sri Kiratthazhwan, to his own teacher, Sri
Thirukkottiytr Nambi to find the right answer. We learn from the commentaries that the latter
pointed out to only this verse from Thiruvaimozhi (8-8-2).

4: Supreme Reality — Sriyapatitvam and Purushakaratvam of Syr:

The supreme reality is no other than the cosmic Person Sriman Narayana, with all auspicious
attributes (kalyana gunas) with no flaws, ("oiwevenm@ingmesn” "Amalanadhipiran” — "The
faultless ancient Lord" the beginning of the verse of the work of the same name by Sii
Thiruppanazhwar) who is eternally associated with Syi Mahalakshmi. emifuvrs C& ev&aoSune
ugmhQuier (hrischa té lakshmischa patnyau) (Purusha Suktham 2-6). "For Thee, Bhii Dévi and

Sri Dévi are two consorts” The second & (conjunction) indicates indirectly Nila Dévi. In Sri
Suktham we find SrT described as the Sovereign of all the souls (rrupeurf &L eml']e).lg“g,rrg,rrm
I$varigum sarvabhiitanam). In Vishnu Purana, the most authoritative among all the Puranas, Sri
is described as the divine mother who is eternal (figw), inseparable from the Lord (simumufesi)
and all pervasive (eroieus’s:). Azhwars also indicate these clearly in their verses.

The first three azhwars express this in their verses. In Mudal Thiruvandhadhi, Sri Poikai Piran
refers to Sriyapatitvam many a time, and declares, that the inner consciousness is innately aware
of the consort of Lakshmi.

QUG SR SLGL CHTHGD Ml ¢6uur L,

2 W(HLD SHFeUGET CHTHGLD 2 uN(HLd

H(HLOMETTGI CHTHGLD 66001 HTDMFILITET CoHeTeU6sT

@ (HeUMETCW CHTHGLD 2 6306 (Mudal Thiruvandhadhi — 67)
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"The river naturally flows towards the ocean with the surging waves. The beautiful lotus
blossoms upon facing the rising sun in the sky. The life force looks for the deity of death at the
end of life. Similarly the inner consciousness is naturally aware of the consort of Lakshmi
residing in the lotus"

Sr1 Bhiidat Azhwar also refers to "Si" in many verses in Irandam Thiruvandhadhi and declares
that the grace of Sri brings the vision of the golden Form of the Lord even before the Lord's own
grace.

SME0I% SHLOSTHED MHLNEGHE SHTL 1q.60TT6D
Brsoorl LBQLETDTEL BHramIG - Cueunsf
&(HLMenevL! GuUmeTGLesT SITLLM(L6dT ST (HLD
H(HLOMEn6L BHRIGET S(1h
(Irandam Thiruvandhadhi —56)
Sri Pei Azhwar however begins his Miundram Thiruvandhadhi with a declaration at the very

outset, "l &&6a1CL 68T CQUTeTGLO6 SH6vnTGL 60T

He first saw "Thiru" which stands for "Sri" in Tamil and then only he mentions that he saw the
golden Form of the Lord. Sri Pei azhwar confirms Sri Bhudat azhwar's assertion stated above. Sr1
Pei azhwar ends his Mandram Thiruvandhadhi indicating the easy accessibility of Sri Lakshm's
grace for us,

&6 BL&CSHEIMID F&H&EIHST6NT &6tu(BLOMIS
S QUMD QUEMILOMILIEH STeST(LPWIRIGLD- STITIHS
EUMEITLO (T, LOI6TEaNEnLDSGLD 66T SN Glb(H T S6001
GCoenn(pld L,GCLO6d S
(Mandram Thiruvandhadhi ---100)
"The glorious mother Lakshmi is held close in His heart by the discus wielding Lord Who has

the chest wide as the mountain adorned by the cool Tulasi garland. She is like the permanent
lightning streak in the dense dark clouds in the skies. She has long beautiful lotus eyes and is
seated on the honey laden lotus flower. She is our refuge now and forever".

All of the azhwars and the acharyas consider that Sri representing the mercy and compassion of
the Lord is actually the compassionate mediator for the individual self and the paramatma. This
is termed as the Purushakaratvam of Sri. The very first expression of Sriyapatitvam (Supreme
being the Lord of Sr1 and Purushakaratvam (Sri as the compassionate mediator) is revealed in
the incident when the first three azhwars meet taking shelter in the inner corridor of a home

termed "@enL_&&LA" on a stormy night in the divya désam of Thirukkdvaliir.
Sri Poikai azhwar himself records this event in his Mudal Thiruvandhadhi.

P HLSEHD HETOMLTED ........ &MY L RIGSHTEIEL
@enL s HCW uhHlufeh (Mudhal Thiruvandhadhi-86).
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The Lord resident in this holy shrine is known as Trivikrama (Ulagamalandha Perumal). This
refers to the incarnation of the Lord when He came in the form of a celibate dwarf "Vamana" in
order to repossess the worlds taken over from Indra, the chief of the celestials by the demon king
Maha Bali. Vamana asked for three spaces as measured by his feet and when it was granted He
changed His form to cosmic proportions (Trivikrama) and took the three giant strides to measure
the worlds. This legend is well known (&femusmeflesrGn) "Trivikrama by three steps

covered all the worlds" — Yajur Veda — Ashta 2-8-16). The Lord is believed to have taken His
abode in this holy kshétra (the holy place) acceding to the prayers of the sage Mrigandu in a

bygone age.

On that stormy night when these three great devotees met, Lord Trivikrama from the local shrine
along with His consort Sr (desiring to mingle with them) took His abode in their midst
remaining invisible. All the three however felt a strange pressure in the small space and
wondered who the intruder could be. Then the first among the three sages, Sri Poikai muni began
singing the glory of the Lord as manifested in the cosmos lighting a lamp with the shining Sun as
the flame, the Earth as the vessel and the surrounding oceans as the oil and offered it as a garland
of one hundred verses in the andhadhi style.

soeUWID HHeMwm eumy sLGev QB 98
Qeuuiw sHCHmesT aNeTé@G & ClFUI
&L J-SLLOWIT6TT Slq.5CSH &L 1q.Cl6uT6dT ClFTEL-LDMEm6L-
QL -l friesCel

(Mudhal Thiruvandhadhi -1)
This helped to dispel the outer darkness. Then the second of the three sages, Sri Bhudat azhwar
lighted a lamp of knowledge with devotion as the base, love as the oil, the sweet mind as the
wick and the knowing self as the shining flame offering all of them in the form of a garland of
verses to the Lord again in a similar andhadhi style.

SI60TCL HHeMm o TeuGd QBUILITS
QUGG Sbmg QEHOWT - HedL(S)
@merE&L] eNen&CHEMMCeT6dT HTF6TOTN S
@me$sLOD Ufihs bred

(Irandam Thiruvandhadhi -1)
This dispelled the inner darkness as well and the Lord could no longer remain invisible. The
third in this group of the pioneer sages, Sr1 Pei azhwar described the resulting Divine vision with
another garland of one hundred verses beginning with the statement

S &&ENGCL 6T QUTETGLOG HEENGL 66T S&(LPLD
SI(HSS60T S6TNHIM(LPHISETIGCL 63T - Q& (&SN (hHLD
QuTetTeaTmLA HEIICL 65T LflEFRISH 608 86501GL 60T
6T6OTGOTITLAl 6)16T0T6uUT60T LIMEO63TM)
(Mandram Thiruvandhadhi -1)

16



"I saw Sri, the divine Mother first with my ocean like Lord. Then | saw His beautiful resplendent
Form effulgent like the sun, with the dazzling discus fierce in battle in one hand and the curved
conch in the other”

Sri Nammazhwar terms "Narayana" as &pogenny geN&Cseneussifin Thiruvaimozhi (1-6-9). He
further points to the fact that her grace could remove the effects of the binding karma. Geurjl
Iorg LCwedmuuTer elensrgis&Gw (Thiruvaimozhi 4-5-11). The famous verse expressing
his Saranagati (absolute self surrender) to the Lord of Thiruvénkatam, by Sri Nammazhwar
31560860CV6T QMWLM VTG MIens 2 emm wrjur (Thiruvaimozhi 6-10-10), is
considered by the Sri Vaishnava acharyas as the most appropriate example to follow for spiritual
aspirants since it is made to the Lord of SrT invoking first the grace of Sr1 who is eternally
resident in the chest of the Lord. In the Saranagati Gadyam Sri Ramanuja first humbly
approaches the divine Mother Sri and after gaining her grace only, makes his surrender to the

Lord.

5: Bhagavat Séshatvam (Service to the Divine) - Goal Consistent with the Nature of the
Jjiva -""self*:

Service to the Divine becomes the natural and appropriate goal consistent with the swaripa or
nature of the jiva (self). Sr1 Poikai piran refers to adhisésha, the eternal attendant of the Lord and
describes the ceaseless variety of services rendered by Him to the Lord at all times, at all places
suited to the circumstances.
Q&ML GeML YD QBHHTL HRISTFEILD YLD
HeTOTeL el QD HeT SHLeVI6T 6T6amILD
Liem6wsT LD 06w eNlené@ Quld LD UL (R Qb L6LEGLD
SIET SYID HGLIHS HT6Y

(Mudhal Thiruvandhadhi -53)
"To the Lord of Sri, adhi Sésha serves as an umbrella when moving, as a high throne when
seated, as a foot rest when standing, as a bed when resting on the wide ocean of milk, and as a

lamp, a soft silken cloak and a head"
Sr1 Poikai piran further elaborates this relationship of the jiva with Paramatma.

BWGeusst LNMF QuIThenen * HenGerest ELpGrmE *
2 WGeU6T 2 WIhGHeuGrmE Sievevmsd * - eMGeusst
H(BLOTEMmEL 9I6LEVG| * QFUIGILD 6T6TM) JHCH60T *
QU@BLOMM) 6T6ITCMEI CleureaTGLOGL el6m6s?
(Mudhal Thiruvandhadhi -64)

"I will not take for myself that which belongs to Him, Neither will | seek the company of those
who are engrossed in lowly concerns about themselves, Nor have any relationship with anyone
other than the exalted devotees of the Lord. Nor will I look up to, or marvel at, any god except
the Lord of Sri. How will the path of karma point to me?"
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In this verse azhwar makes it clear that the atma vastu (entity the "self") is the possession of the
Lord. Compared to the material things, jivatma is sentient and is of the nature of knowledge and
is eternal. It is therefore precious and a possession of the Lord.

&b Cxerr b SHHD uTuD CHTCH6suTTSLOTUMTIfl6vorT

"Whoever considers atma (the jiva) as one' own possession then he will be considered a thief
only since jiva is the possession of the paramatma. What unrighteous act cannot be done by such
a thief of atma vastu?"

SrT Nammazhwar instructs us to serve the Lord enshrined in the divya désam of Thiruvénkatam
with faultless service, all the time and in all places without interruption "spLieMed
BTELEILDELEVMLD 2 L 6oTmll LosdTes au(pefleom Sigemin Q&wuiGeussoi®id pmb” (Thiruvaimozhi 3-

3-1). Sri Andal (who is the only woman among the azhwars) in her famous Thiruppavai, clearly
informs the Lord that she is seeking only to serve Him alone for ever even if it meant undergoing

repeated births (multiples of seven cycles) in the mundane world. "siHepm&GLL GCLOLD
NpeN&@ 261 HerGerm(hemCmTGL g Caumd 2 6a16Gs B oL CQFuIGaumLDd
LMHEMHM HLD SMOMIGET LMMHECHEELTAFLLISHE (Thiruppavai -29).

The acharyas realizing the importance of this have included this verse in our daily prayerful
worship of the Lord both at home and at the temple.

6: Bhagavatha Séshatvam:

Being a devoted servant of the Lord eventually achieves fulfillment only in serving His
devotees. All of the Azhwars in fact considered, service of the devotees of the Lord (bhagavatha
séshatvam) to be in fact the most preferred goal (parama purushartham).

Sr1 Bhuidat azhwar indicates this in his Irandam Thiruvandhadhi thus,

Gomefyegor CILLGL (LD CLAGITMILD (LDIG UIEDEUTSHSILD
sreMsn®Ld ailpé snheITHSTsT - rempsmGLD
SHTCASM(LPEUMT LTHLOEMEU QAFHM(LPeUGHETCH 6T60T
&FiaspGaem Qawiuybd Amuy
(Irandam Thiruvandhadhi — 43)

"The greatest good that my blessed shoulders can do me is to bow in reverence to the feet of the
devotees who worship the divine feet of the Lord, Who struck with arrows to chop down the
twenty shoulders and all the ten heads and two legs of Ravana"
Sri Kulashékara azhwar in his Perumal Thirumozhi indicates similar sentiments.
eoemew BETS HBEASE Sl HETIeN
AeNHLONHS SILDLOTn6TT @ITLO6IT & 60T65)63T
g5 Gleumy Qeneuuriiiq CUIGIISHCerGeur.

(Perumal Thirumozhi -10-6)
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"I praise the holy feet of the devotees of Sri Rama who is enshrined in the holy Thillainagar
Chitrakootam”

Sr1 Thondaradippodi azhwar requests the Lord in the last verse of his work Thiruppalliyezhucchi,
to consider him as someone fit to be protected and assign him to be in the service of His
devotees.
G mesTOLICHTeTC S M6HurL_[71q.LICILITIG. CILLI60T 68 LD
31q.U160Y6T, HOMUICI6TETTM (BN 2_63T60TIqUITITE (S
L LUGESMU! LeTafNQuipbs [ emmGul.

(Thiruppalliyezhucchi -10)

SILEVETTEHLNTET SIGUITTSHE 6T6oTem6aTUIMLLI(HSS
allnevest, eleuenreuGamsst aNenpimyeLmed GelrmhisL 66
Hinevesr MHstToevsst H&leumsoreusst Hem LOHENMIMISSSLOLOMET, H(H
SLOGLLITHLD QUbHGI6T6 SevuiennsnlenenertleumsdHermGs

(Amalanadhipiran-1),
Sri Thiruppanazhwar in the first verse of his work, Amalanadhipiran says "that the lotus feet of
the ancient and immaculate Lord, who made him the servant of His devotees (who consider Him
alone as their sole goal), who is the suzerain Lord of the celestials, who is resident in
Thiruvénkatam with fragrant and plush gardens, who is pure and who does not expect anything
in return, who is faultless and rules over the righteous realm of the eternal stars, who reclines in
Srirangam surrounded by tall walls, appeared to come inside his eyes of their own accord™.

Acharya SiT Védanta Désika defines "siqwimi” as follows, "@mi@ oiquimy eer&ms) u&,Se)_lg,
Cervedeu  (6hMHEUTEITSHATTEOT lJl]Qu4§,3g,46mlju_|Lb, M&wenguyd (the eternal attendants),

wWssemuwd (the liberated souls)™

"The true devotees are those who have the understanding and attitude that they are the servants
of Sriman Narayana, considering Him alone as the ultimate Reality. If a devotee even when still
in this mundane life has such an attitude, he is to be included in the same category as the eternal
attendants of the Lord and the ones who are already liberated"

Acharya refers here to SrT Thirumangai azhwar, "fleir Sl QAL (106D SHMI BT 2 HMBILD
o ereaiqWIMF&Slqemn”- (Periya Thirumozhi 8-10-3) and states "elstrsmswnGeo @& IGeu
HnmLHAHrsssE 2uy Memev". "To be servant of such devotees is in fact the central core and
the sum and the substance of the eight syllable holy Thirumantram”. (Sri Thirumangai azhwar's
Periya Thirumozhi 8-10-3)

Sr1 Thirumangai azhwar reveals his Bhagavata séshatvam vividly in his "&eor G&my" pathikam
(decad) of verses on the Lord of Thirucchérai Sr1 Saranatha Perumal. One of the verses given
here from this decad in which azhwar says that keeping the devotees of the Lord of this divya
kshétram in his heart, makes him feel elated like partaking nectar.
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QhHSEGLD LMMEUTHGLD * OME&HLLDLNEL 6ULEVLLDENINT HLOSGLD HeLGeV6I *
WhHHE Qaeim Sl 2 heumis @rewiene * (PI6 SNSS (LPHELAUTEHSHELEVTeD
&hgLUL, e CETmeLs * H6uol GFemm 6TLDCILIHLOMENT HTemer * BHTEhLD
aFHILTTSS 6681 2 éitend * CH@MH TLAUT(PZHID HSHSGSGLO

(PeriyaThirumozhi 7-4-5)
"I am the servant of only the Lord who is the cause of the cosmos and who came forward in the
form of Sri Nrusimha and got rid of the demon Hiranya and | am not of anyone else. | am not of
those who worship some dévas like the Bhuddas or the vehemently arguing Samanars (jainas)
with dirt covered bodies. My heart feels delighted like partaking nectar towards the devotees
who daily keeps in their hearts the divine feet of the Lord of Thirucchérai, surrounded by groves
full of flowering sandal trees".

SrT Thirumazhisai piran in Nanmukan Thiruvandadhi calls "urs’eug erowmutqwemmb” (taking
the Lord's devotee as the guide and way) as the best among the three faultless means.

LpaTaT QeTeTmmIHGCHE LTMHESL60MET LITGLD
pauralens Hemearhgl meause - QAFT(palTamrs
&6U0Tlq MM Eh UMD &H601HS N6 S0 & (B S S
eflsiuig Mgl afbblGUIUTTLHSEES
(Nanmukan Thiruvandadhi -89)
"I learnt of one faultless way. Those who choose to meet and live adoring the devotees who
forever worship flawlessly the holy feet of the Lord of the ocean of milk, attain the supreme
abode, rid of all effects of action and shine in excellence".

Azhwar further states that the lot of the recipients of the grace of the Lord's devotees
ur’s’sugmn‘ommfleigent to be even better than those who have taken the Lord as the way

u's’eug erowmiomwend for they become blessed with the devotional service of the divine.

afihMbhg eMNeuswimen Geusto(heur CoumigL &g meor
UTEL ) (HHSHMeUSHTCH LIITLO6LISH6IT - CLOCLE(HHS
QUMD QUBEHLILMTS HeorTerymil LMHMaITEGCS
ST (GLUMT &LDIY
(NanmukanThiruvandadhi-90)

"Living well in this world with a desire to reach the supreme abode are surely those who serve
the Lord of Thiruvénkatam offering a variety of flowers at His holy feet. Living even better are
those favored by the Lord's devotees who following the Lord's will and acting with love remain
in service of the Lord".

Sri Nammazhwar declares himself to be the servant of the servant of the devotee of the wondrous
Lord, even extending the lineage to several generations.

Sl UIMIHS 6OEUWI(LPETIH 46016160 SH6TT6TTEUFLD QFUIULILD
LigITGINEL GLpallliLig 6Theng LNJTe 615G
SlQUITT SIQUITT SLOIGWITT SlQWIMTHLOEES
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Sl WM QUITT SLOSGUITT SiqCwimmisGern

(Thiruvaimozhi 3-7-10)
Sti Madhurakavi azhwar not only took to the holy feet of Sri Nammazhwar a ugin ur's’eus
(parama Bhagavata- devotee parexcellence) and an incomparable acharya, but lived under his
holy feet being the full recipient of his and the Lord's grace."ssmemnmeionr Smissmby

(Kanninun Chiruttambu), the work of Sr Madhurakavi azhwar is a beautiful piece of supreme
Bhagavata and dacharya Bhakti has been included by the acharyas in the collection of 4000
verses of the azhwars for that reason.

7: Protective Nature of Sriman Narayana- the Paramatma:

Among all of the kalyana gunas (auspicious attributes) of the Lord, azhwars are particularly fond
of His g}gug,:*’emaaz (apadsakha) guna which is to protect His devotees facing distress or calamity.
The incident when Sri Krishna lifted the Govardhana mountain and protected the cows, the
calves and the cowherds and the families (who were all dear to Him) from the onslaught of the
incessant rains lashed out by Indra is often referred to. The cows and the calves were simply
immersed in the adoration of the Lord mesmerized by the beauty of the Lord and the enchanting
music of his flute. They did not request Him to protect them but He did. Sri Andal in her
Thiruppavai verse - 24 praises this guna. @eTm GeoLwmil @SS !, Gswrd Curmm  SrT
Thirumazhisai Piran refers to this in his Thirucchandaviruttam.

&MISCHHTHSSHTLCHLO HTELCETIT(HFL 60T
MMISSHUTHFRIGSH6E0I(H aTleLeYILDEUTE,CLObSleurmi
QFTMISHSH6EVHS 6L, 61D &) €2LNE 660G 63TM (LD 60T
QUM S Hl6tTLIHLDHEOTCELTTGH&LOELEMELCIHEHFGLD
(Thirucchandaviruttam - 106)

"Thou bore the discus along with the other divine weapons like the conch, the mace, the bow and
the sword and severed the head of the enraged demon Kalanémi who came to combat,
dispatching him to join Yama, at that time (when the dévas faced the threat from him),. My heart
has no love for anything other than Thine protective guna with which once previously Thou bore
the Gavardhana mountain in order to eliminate the danger faced by the cows, before any harm
was caused."” Similar references are seen in the works of all other azhwars'as well.

GO gHdHs * Gell] LD HTHS 66T *
SIETM| @ITeVLD * SlenhG LNFTesr = Lij6or
Qastiml GC&J * HHCUMSL LDMTLDEMED *
@6TMIGD QFMY * B efener epu|GLD
(Thiruvaimozhi 3-3-8)
DMPES SlTMI U] (NGCEThGID * mhHCer WwHFeuTCm !
(Thirumalai -36).
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At the end when Sri Nammazhwar decides to leave this material world, Emperuman also was
ready to fulfill His wishes. It is of interest here to look at the experience of azhwar and how he
addresses his mind to act.

SI(B6T QUMIITT QWM * LD GWICETMS * yLPlImest
SI([H6T & ([HEUTET SMDKETMMEST * G HLOG aNSHeumsGul *
A6 HIHLT oG GHleT * Qeslll Nmel wimer CeueiniGL 6o *
LG H L QerehCe! * UM LMHDIET Silg. UGS
(Thiruvaimozhi 10-6-1)

"The Lord who carries the discus appears to be ready to grace me who has been the servant of
the exalted bhagavathas who are rightful recipients of His grace. The way He will bestow His
grace also will be as per our order. Therefore | will not seek birth in this huge world which only
induces ignorance. O' ignorant mind ! You get rid of your confusion. Follow the Lord enshrined
in Thiruvattaru"

918 Bg eNdleusmnsGl - This phrase had been interpreted by acharyas before Emperumanar "
as per our punyams (righteous deeds). Emperumanar however interpreted to mean "that He will
do as per our request or as ordered by us". This is to indicate that the Lord at the time of
showering His grace to His dear devotees, He chooses to follow the wishes of His devotee.
" S1660T Sl WITTSLGLI LFSHHETeoTml @\ (HLILIeoT .

sa8’w L'sCanntls Cuuae GuI'@IbT

SHUWIT Hlerv(HeQL TSLOIT u'Gryevn ws ST

LflGwesor GerommUSBT ﬁ,ucmgﬁ 5%

B SAMQMHHSHID 2 H1) OfFagmem:

tvadlya bhuktojjhita sesha bhojinaa

tvayaa nisrushTa aatma bhareNa yadyaTaa |

priyeNa senApatinA nyavedi tat

taTaa anu jaanantam udaara veekshaNai: || (Stotra ratham -42)

"Who approves with noble glance whatever communication is brought to You by your beloved
chief of hosts (Vishvaksénar), who partakes of the remnants of Your food, and on whom has
been bestowed the charge (of Your sovereignty)'.(as per the translation of Swami
Adidévananda)

QML L et oilg euemGs - Here euml_Lmmmmedr refers to the Lord who had come to take
azhwar to paramapadam. siq euesormi@ means here "Follow His will".

Azhwars refer to the puranic story of Gajéndra, the king of the elephants, a devotee of the Lord
and how Sriman Narayna hurried from the paramapadam (eternal abode) hearing his total
surrender and appeal for protection when its foot was caught in the poisonous jaws of the
crocodile. A few of the verses are given here to illustrate this.

QFTLCI(HSS OM6L WIMEn6T * GLOSUID L&HSHEhE *
ULQr(h$S emUmSLeD Q&Tanlh * - Sletm QLI(HSHS
SpLPWImesT * LUMGLD LewNh&eTCm? * eumentej Gaimest

22



uml Smedr enGOHMIC Lssor®

(Irandam Thiruvandadhi - 13)
"Is it not because once long ago, the care-free tusker supremo entering the sprawling lake for
gathering the blossomed lotus to lay at the Feet of the Lord, came to grief at the jaws of the
crocodile, and in dismay thought of those Feet of the Lord, Who sports the Sudarsana’,in
prayerful surrender, that he attained the exalted position in the Lord's abode? "

QUeETTE@DIELTD FemL UTeTTamID* LNJLOGMILD 2 65T6M60T&h SHTEUOTLIT60T
sTegutenunleom 2anfl WL “Heuld QFLGTY Cleuedl HimL
eNeroranlenmy LU UbhGH* PMETHG TN (KD Fhd
SEUUIGTIDT * 2_ 601601681 CUIGTCEIT* HEMENSHEITE &H(h& LLTGCMH!

’ (Thirumalai- 44)
"While Siva who holds the holy Ganga herself in his locks, Brahma (born of your very navel)
and the great eternal divines blessed with your vision after eons of penance, stood hesitating, you
rushed to show your Grace to a mere elephant. O Lord you are turning a blind eye to me. What
shall I do to make you condescend to consider me for your grace? "

Sri Thirumangai azhwar refers to the same incident in beautiful chaste Thamizh in his poetic
verses often using different terms. The verse on the divya désam of Thiruvallikéni is as follows:

Besrolf Qumlend BHTeT e Q&MleUTsT * CeulsnsulGerm(h Q&erdfhg *
&eoin Geulpld & 1(HGHHMS * ST SGH6TT HTOlEN6TSH HFHle **
SpemeTTUN6ST HUUITD SULU Lemeeniha * QFearm Herm Sl Qs menes *
GCaeornl] GC&memev LOMLLOM LOUTNMELS * &(HeU6LEOIGCEHMNG &6uo1GL Gevt

(Periyathirumozhi 2-3-9)

"The elephant that normally roams freely in the forest, got into the lake to pluck the freshly
blossomed flowers with the desire of offering them to the divine feet of the Lord, suddenly raised
its trunk and screamed at that time since the crocodile gripped its foot with its jaws. | saw the
Lord who came hurriedly to the lake on Garuda, and standing by the banks of the lake, hurled
His discus to free the elephant from the distress, in Thiruvallikéni which is surrounded by honey
filled flower groves" Sri Kaliyan (Thirumangai azhwar) in his decad of verses where he
surrenders to the Lord of Thiruvarangam, has the following verse about the same incident.

&g Q&M L DAUMTLAL &M@, QUITLMS *6M6alE ST eUMRISIL Cellpd *

(Pl UJLD 6UETITETOTLD €21 (LP(LPEUSD (Gemev UMM * DM Hlesr Fresor Hemevrii =

Qamall eumil eNevm&6T 2 ulij eLHIGSE *O&MeIL. FOHMLD 6Tm 2 (henHNHH *

2_60T I IGETSDID UbHG SliqUNen6uT L HCH 60T HETNEAUMLHEL H(Ih6UThISHSSLDLOTGeDT!
(Periyathirumozhi 5-8-3)

"The elephant Gajéndra plucked the beautiful blossomed lotus flowers from the lake which was

surrounded by fragrant flower filled groves. Aware of the nearing end of its curse, the strong

crocodile gripped the elephant's feet. The elephant also thought of your divine feet and

surrendered to them. At that time a special rage arose in you which put an end to the life of that

crocodile with the terrible jaws. Adiyén also sought refuge at your divine feet knowing that you

will get enraged and remove all adversaries of your devotees"
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In one of the Pathikams (decads) of verses on the divya désam of Thirunaraiyar, azhwar has the
following verse about Sr1 Gajéndra’s legend.

Greumul Lem 2a1ihg| * aubg Heovm Geaulpd *
CLOGUMEMLD HEVE * (LPFHEMEL HI6NGH G Temest *
Coeaumd) Coeumend * QFMIGLO6VS &6UT6u0TTen60 *
BITEUTL6NMTen6s * HenmULfled &esorGL Gevt
(PeriyaThirumozhi 6-8-3)

"I saw the Lord of Thirunavai who is the Suzerain ruler of all the eternal stars (nitya siris) and
dévas with divine eyes like the lotus, who came mounted on the Garudazhwan who is the form of
faultless Sruti (védatma) to the banks of the lake rescuing Gajéndra before it was harmed by
splitting the crocodile into two halves, in Thirunaraiyur"

Azhwars refer to Sr1 Rama's vow of protection to those who surrender to Him even once as well
as that of Sr1 Krishna's Gita charama slokam.

\Dstrefing @sulbmrssemaily QaeherbaInbal
MNetreareuj&H&H6eT UGlhE SigFenssaummGuimi
616 &S THETCFTCeLMLD LN65T6M65TCHETEULD6IT 68 8T
QummetTeaflm & & 611650T6TBT6BTTULILIGTOTL [T 60760 6M6L UL

(Thirucchandaviruttam - 33)
"Thou art of fair and just nature. Thou made the demon king Ravana with teeth as white as the
lightning to fall by discharging the fiery missiles and bestowed with compassion the kingdom to
his brother Vibhishana. Thou art the darling of Sri Nappinaipiratti who has the most beautiful
complexion, incomparable sweet words and who is ever attached to Thee. Thou art
Pundarikaksha, with the auspicious eternal desirable gold like attributes".

Vibhishana, the younger brother of the demon king Ravana sought refuge at the feet of Sri Rama
unable to get Ravana to return Seetha Dévi back to Srt Rama. His words beseeching the monkey
chiefs to inform Sri Rama about him were as follows:

Gerom giamd  UBHeAGHVCHH QJHSGY\)GlIé:&HGlILDHLf)]g)

SWSHEUT USIMDUTE ST pMbUTE s’'aud vogemid &°5:

so aham parusitas tena dasavac ca avamanitah |

tyaktva putramh ca daramh ca raghavam $aranam gatah ||

"Abandoning my sons and wife, when spoken to harshly and treated with disrespect like a slave
by him, though wishing him well, I have sought Sri Rama (scion of Raghu) as my refuge”

(Srimad RamayanamYuddhaKandam — 17-16)
The monkey chiefs did not accept him since he came from the enemy's camp.
"6).I§)4U_I§;ITLb u3§,4u_|g,rrmm" —

"This Vibhishana be beaten and bound” is what Sugriva and other Vanara chiefs advised"

Sr1 Rama's words were:
ng,rjun4(36u;r) eroUITISD b SUWGHWILD &,g,z@ag)
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Gg,rrs(ZQ;zrr u_|§,3u_|m Geowl e ervgmGL g,saﬁl']glf)]g,m

mitra bhavena sampraptam na tyajeyam kathamcana |
doso yadi api tasya syat satam etad agarhitam ||

(Srimad RamayanamY uddhaKandam — 18-3)
"I can not refuse to receive under any circumstances him who has come to me in a friendly spirit.
Even if there is any wickedness in him, his acceptance is not reprehensible in the eyes of good
people”
6T\)$Q‘5G§J36).I Lyuppmy eurervlls & wnsGs
ENTT 67\)|']Q.||€L4(3g,u4(‘;u_|rr g,3g,rr3Lb(2u_|§,§, 6UJGLD LOLD
sakrd eva prapannaya tava asmi iti ca yacate|
abhayam sarva bhiitebhyo dadami etad vratam mama ||

(Srimad RamayanamYuddhaKandam — 18-33)
"I vouchsafe security against all living beings to him who comes to me only once and seeks

protection (from me) saying "l am yours", such is my vow".

Also note is to be made here in this verse words used by Sri Thirumazhisai Piran to address the
Lord, "QumeitesNm& & evetorewutearmiiLisgorLif seorevemeoGua™. It literally translates the upanishad's
statement. Acharya refers to Chandogyam and to Manusmrithi here in the vyakhyanam
(commentary)

wl qcmnamgungﬁgcm amiyesorowl: LmGaom §,3@’U=IJU_IGQ';
QMIEHNLIVTLOUT (6 JNTIMLGCSHUT Sy LIF6uITerveUTServed 6Jel
6N 6IT6UTT:
SHErolL Mg;ﬂz&UUJHQDLh Lo &GLoeuLn sadlent
(Chandogyam 1-6 and 7)

"The Person seen seated in the center of the sun, who is beautiful like gold --- has two eyes that
are like the lotus blossomed by the sunrays™

Lguomerdgnid  erofGeuagmoesiilmberoGerrmyl |
@$mnu4m 67\)qu5§4&,3me$ G)j]g,?’u_lrrg, SO L(Hegd LIy
(Manusmrithi 12-122)
"Parama Purusha is the controller of all things, has splendour like gold, and is to be known by
wondrous and rare knowledge as in dream”

Sr1 Nammazhwar in the famous pathikam "smuny @pmilgrensst e0e0med WHMILD SHHUGCHT'
has the following verse referring to Kannan Empiran's assurance of protection.

QMj&Hmg SiMiLe) * WMUQINEG et wmeuGrm? *

Curmyss NpuQur® CrTeCwn@ epuur@® * @mLisne

Cuisg ** Qu@BhHEIETUD Counm F&HS * 6ot Hrafen SLp&

CaIsHGHI* sleustT QFILD * CFLFHMS sTauenisg CgeaflanHGm
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"atma (self) unable to understand its own real nature, ends up with repeated births which result in

aging, disease and death. The Lord with his compassion and grace removing all these and the

great distress of samsara (life in mundane world) takes the jiva back to His own divine feet.

Those who realize His saving grace and mercy full of protection and understand His words

clearly will become the servant of that magical Sri Krishna alone and not of anyone else".
(Thiruvaimozhi 7-5-10)

"eumg&eng" means "word". Here azhwar refers to Sr1 Krishna's words in Gita charamaslokam

6T\)Ij6').|§;4l'jLDIT[:F;IJIﬂ§JUJgu_I TGOS UD6ID 61T

Slam Gerd sml'js).lurr(zuu“(ﬁu_lrr Gurgeguileiouimhl oM UT g:

sarvadharmanparityajya mamékam $aranam vraja.

aham tvam sarvapapebhyo mokshayishyami ma suchaha (Gita 18-66)

"Relingishing all other means, seek Me alone as sole refuge. | will release you from all sins.
Grieve not"

Azhwars often refer to the incident of Banasura to indicate that the Supreme Lord Sriman
Narayana is the only one that can provide protection at all of the times. The story of Banasura is
to be found in Srimad Bhagavatham in chapter 63 of Skandha X. Bana was the son of Mahabali,
therefore was from the lineage of Prahlada. He was a devotee of Siva. Since he had thousand
arms he was proud of his might. When Siva gave him a boon to ask any favor of him, Bana
chose that Siva should become the guard of his palace. Angered by his words, the worshipful
Siva said to Bana, "O'fool,! When you find your flag staff breaking, know that the ensuing battle
that will vanquish your pride is near at hand".

6UGIII(HeLMECHTMGHLOTSHI] ST H 6L Cl6dE6vu1(h
QeturL_eumesuietienEbshiml C&mersemen s giewsns Sbmeit
(P66 &SRl GLomg WRISGUIMgL &
&6801( [HIT6UTTI)IT6U0T61) | & ST T S 6vTT60T6TLDLOMILIG 60T
(Thirucchandaviruttam -71)

"'At that time when Bana who came to battle, being enraged on account of his daughter (Usha)
adorned with flower garland hovering with bees, had his thousand arms severed, our Lord Sri
Krishna, felt embarrassed seeing Rudra with shaven head and ash covered body, retreat in haste
along with his people, the deity of fever, Kali, and Agni dévata and took pity on Bana."

St1 Thirumangai azhwar says the same thing

W6 HBHST ST&HS] CG6iTeleLRImS *

QFHE o cuennd Seunhgl € BT *

QUEGBHCHTET eUTEIIMES BT Lflhs (Periya Thirumozhi 8-6-6)
Azhwars state that SrT Krishna took pity on Banasura and allowed him to live thereby proving
that the Supreme Lord is the ultimate friend who would come to one's aid at times of danger.
Azhwar also indicates that He is still the ultimate resort and succour to even those who had
fought with him and called him names like Sisupala who was an arch enemy of Sri Krishna.
smeUG|Bl6TEn6ITEULEVAIT LIS & 6)IT&HEGLDLOMMICLCLIT

QELGIHR6TETCFMHMS SUN6IT Cl6wHS 6118 G LD 6D SI6m 60T

26



6TILSHEVMGCILDGITL] 4 &HEVTElEVLDLOMUI BHITUTNCesT60T
Q&S GMHODBOHMLOTSCEUCSTETERTEVHTEC 6T

(Thirucchanda Viruttam - 111)

"Sages declared that even those who ridiculed and called Thee (Who is all worshipful) names
and those who fought incomparable combats and came to be burnt by the fire of Thine anger,
could still attain Thee. Therefore, O' my Lord with wondrous attributes and the natural Master of
this world! Thou should treat all misdeeds committed by this lowly self as good deeds."

The Trinity of Brahma, Vishnu and Siva in the philosophic revelations of azhwars can be
understood clearly by gleaning their verses.

Sri Poikai Piran in his Mudhal Thiruvandhadhi states the following.

VSO YoMy PG SID CLPOUBETEDLD
PO gpeuredt cpfl B custmsTeT (LPHL SplLl
HEVEVITET SI(H6T HELEVITEL BT B EMEUISSSGILI
LI6LEVT SI(BEBLD LIPS

(Mudhal Thiruvandhadhi-15)
"The Trinity of Brahma, Vishnu, and Rudhra are the Supreme God-head. Of the Trinity, the
Foremost is the Lord resembling the wide blue oceans. Without the grace of the Benevolent One
Who is the First Cause, It is futile to seek the grace of others in this ocean-covered world".

Sr1 Nammazhwar indicates that Sriman Narayana is the Lord of them all and being their
antaryami protects all. Azhwar reiterates the Upanishad statement (gGamameneu BHTymuwiewT
ERONVE: Lr)lil3|]§1_h)mrr CruonGpm CHGL Hwimeur L@m&el b nagsrmen. “There was Narayana
alone. There were not Brahma, Siva, Waters, Fire and Soma, Heaven and Earth, Stars." —
Mahopanishad) and indicates that He is enshrined in the archa form so easily accessible in
Thirukkurukiir as adhipiran. Azhwar elaborates with an emotional appeal to the people of the
world in this famous pathikam (decad).

@6TMID CHAD 2 G 2 UG WMHMID * WTHID Geveor
SIETM| * BIEHT(LN &6 HeorQlertT(h * CHeuy 2 evCaHM(H 2 ulj LemLGHmesr
&6 GumeLewn L FH * HHSSHIa] ASHHI6T *
Bt 4B 1gsT Hbs - WHMDS ASWeuDd HIEHCT

(Thiruvaimozhi 4-10-1).
"Before the time of creation, the Lord who brought forth the worlds, all the dévas including
Brahma as well as all the beings, stands enshrined in the most accessible archa form in
Thirukkurukir. Leaving Him, you are searching for which god? "

Qevilihlesrm) Hlest CLBEMLD WITEDIeMTLILIGI 6T6oTG60T

safficn smjefeon episs) - Le

315551606) CIFEHFEMLITET &S ST60T HIT6OTE

WESHHMET Hetro HE (DKL (Periya Thiruvandhadhi -71)
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"O'Lord, who remained all alone as the causeless cause at the end of dissolution! Siva with the
matted red locks soaked with the cool waters of Ganga resides in the right side of your body
(while), - the four faced Brahma has his origin in your navel lotus. How can | even begin to
describe your greatness?"

WD HHeYHEUD LPTAMEITLT ¢R6iTGM

(PSHEOMGLD CLPETMISGLD 6T60TLIT - (LDG6LEUT

h&fleo® &M 2 (Heum MeierssHs 601G

L&fev@ Smnemyuiedr L (Periya Thiruvandhadhi -72)

"Some will state that the trinity of Brahma, Vishnu and Siva with the three beautiful forms are
the first cause of the cosmos. Yet some others will state that only one is the cause of even the
trinity. O' Lord! The ancient cause, with the hue of the dark clouds! Didn't the resplendent lotus
(the splendor arising from being the origin of the creator and the creation), sprout from your
divine body?"

Petees51Cm Usflev® smoengules L- the lotus with the fame of being the origin of
Brahma, is in fact from the navel of Lord Narayana. Here Azhwar shows that Brahma who was
created by Lord Narayana, and Siva who was created in turn by Brahma, are therefore not the
source. He establishes clearly the paratvam of Lord Narayana.

Azhwar describes how the Lord staying as the inner controller of the dévas protects all.
sleurel] SLsLG * el 6UMms 6UMS *
SleUreU] @EMMIIGU]T * 6T60 Slg H6ML 6UTSHET **
sieureuy emmuwlel * Gsmmedlevl] @enmuwied] *
slaupyeuy el eulfl « semLwl HermestGry

(Thiruvaimozhi 1-1-5)
"People of the world depending on their gunas, choosing dévas suited to their nature, considering
their respective déva as the Lord, will pay obeisance to their feet. Those dévas also will not be
deficient in being their chosen Lord. This is because the consort of Sr1, the Supreme Paramatma
Narayana remaining as the antaryami (inner controller) of the dévas, functions to protect all
making sure those dévas receiving worship as specified in agama texts, would yield fruits as per
the desires of their devotees." This is mentioned by Bhagavan Sr1 Krishna in His Gita (7-21 and
22)

Azhwar criticizes those who attribute supreme Lordship to other deities based on their function
for instance to Brahma for his function of creation and to Siva because of his function of
destruction based mainly on their own inference (not based on pramanas like the Upanishads).
Gug Hem HeusmIG@GLD L6 SISGD * LNMISHEGLD
BTG UG * &HUMTL BHesT CLTSHSSHGS SHeu(H ClsmesurLhlesr =
Cge WMDHET PSS * HBEGBS] SBEET *
F&6T LITGELM] Si6Uld LIemmEe0 * eTstTennmeug)? QemsijsEcs

(Thiruvaimozhi 4-10-4)
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"Narayana alone is the Lord of all dévas including Brahma, Siva and all others. See that from the
liberation of Siva from the skull of brahma stuck in his hand. What will be the benefit of faulty
words towards the Lord of Thirukkurukiir by those who rely on their own inference from
function". Azhwar refers here to the incident when Rudra out of rage plucked one of the heads
of Brahma.

|L|3|jg'n)u)rr qur\)Lnng,3[r)uung,4er\)uJ Ubiguo&ABEHLD Seuwim oW

g,efumrré&rrzuemmrre)ﬂdpl_ &suUmeS &6l u46>ﬂd;zu_|en51 (Matsya Puranam - 182)
"Brahma said: "Since the head of my faultless self was plucked by you, you will become

"kapalr "(the one who carries the skull) afflicted by my curse "

Due to the curse of Brahma the skull got stuck to the hand of Siva for a long time. Eventually
Siva was released from this curse by Lord Narayana.

L& &1q.60LOUTETTTEL H60T6M60T8 SHEUTL. * LOMTSHEHEUIIGL LLIET 6UETETT *
h&& LNJTMID Sl6oTM) 2 WIS Q&ML Gl * HIJTUlesuss SiHGer =
Qar&E&H60] SLHSTMY Couedld * (&G HIal] SISl
068 YHU Ngmssr HMs * WwMHenmS QGUleud eNembySCry
(Thiruvaimozhi 4-10-8)

"Sage Markandéya served Siva and looked to him for protection at the time of his impending
death. That day Siva protected Markandéya but that (act of protection) was also the grace of
Narayana only. How you speak of other gods when the most ancient and supreme Lord stands in
Thirukkurukiir with beautiful white flowers covered fields of screwpine trees (&mpibLy) "
Azhwar's words clearly indicate that Sriman Narayana is the Lord of all and is the antaryami of
all other dévas.
§TMIGS HEMeLLICILILIAIST BHIT6T? * 6TLAl6L cLpejeu@Ld HGWw *
SIRIGWIT (WSt LNgmest * N QU(HLOTesTeU6T B *
QeURISH] UFSTEMS * QeTetT (LPGHeoTsH Qglleud ff *
QBRG] &ETIETHSILOMII (LPlg. * 6T6TEDIML & CHmaleuGen!

(Thiruvaimozhi 7-6-4)
"O'my Gopala with the head adorned by beautiful cool blossomed honey filled Tulasi flowers .
The three beautiful worlds are under your control. Among those worlds, the triple eyed Siva
made famous by his knowledge and strength as well Brahma peruman his father are under your
control. The dévas starting from Indra carrying (vajra ayudham) thunderbolt emitting hot rays in
his hands are also under your sway. Where would I go to reach You? "

61601 H(HLOMTLIEHT SH6TT6M6TT * 61631 LDEMEVLDG6NT ForMETT S6T6M6IT *
6TEOTMILD 6T63T [HITLOGEMET * ISHLDLITEL QSHITEHOIL [HIT60T(LD H6me6DT *
Herm &8 ufeowl * Hleod Hesor(n 6TuNeL LTSS *
Qeustim) Leod &INHS * el&burefenuwisd STGeurGeor !
(Thiruvaimozhi -7-6-7)
"The Lord has Sri MahalLakshmi (who is my ruler) in his chest. He has given residence in his
physical form for Siva who always has Parvathi the daughter of Himavan in his body. He is the

inner controller of Brahmadévan who always has Saraswathi with him. He is also the inner
controller of Indra who is the consort of sasi dévi. He took avathara as divine boar and brought
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forth this earth out of the deluging waters and protected the same. Staying as the inner controller
(of Siva He burnt "tripuram”(the three cities). Being the "antaryami" of Brahmadévan he made
him win over the five senses. Being the antaryami of Indra, he ruled over the heavenly worlds.
Thus the Lord has been the inner controller of all the dévas. Will 1 get to see Him again? "

8: The Nature of Madhusiidana prapannas:

The reference to the term "Puram Thozha Manthar (yplb Qg mpm IHSH)" was mentioned
earlier (Sri Thirumazhisai piran - "Nanmukan Thiruvandhadhi" - 68), together with the
description of the incident in Sri Vishnu Puranam. In order to understand azhwar's thoughts with
regards to this phrase in this verse, it is relevant to look at the preceding verses so that the
sequence and continuity of ideas are appreciated. In the five verses starting from #59

(e1etrumeumis) through verse #63 (sM&HwmHCHemaGeu), Azhwar clearly expresses the nature of

Brahman and what ought to be our goal and the means suited to our own inherent nature or
swaripa of "self". Azhwar defines Brahman (or paramatma) as "&l@meNmhs Lomjeusst Hif Greor”
("He is known as Sridharan who bears "Sri" on His heart") and is no other than "epruges" (the
Lord enshrined in the divya kshétram - the holy place - of Srirangam) and His inherent nature is
"Love sublime”. He also indicates that those who do not understand this are actually confused

and mistakenly point to others limited by birth as transcendental reality. Azhwar describes
himself as (adiyén) (oi1qCuistt mmest og6m). This defines the nature of our own swaripa. The
preferred goal (purushartham) is actually being in the service of the Lord Himself and azhwar
indicates his eagerness to serve Him eternally by reminding Him of his relationship to Him (etesr
CageuGen, Calqetin oy emeumis oiiqGwistt mmsorme) and points further that his heart never stops

pining for Him (eN@mbyauCs eNerGensst wewrd). Azhwar points here to the nirhétuka kripa

(unconditional love) states (cTear8Cag 6T QTN HTMICLMBCUILD 2 eMETOTGUITL g 63TT6DT)

"the Lord who sustains the seven worlds on His own bestowed the great wealth of His grace by
entering his mind". Azhwar further goes on to declare that no sorrow will befall the one who has
taken refuge at the holy feet of the Lord Madhusizdhana. (Losn&CagLd &Mym LOG)FSH60T &6iTen6u
H1HECEH FMeT HEpFLOTS Qsmetefed) (verse #61). It is of interest to note that azhwar uses the
nama "Madhusizdhana™ instead of the other namas of the Lord here. That suggests indirectly that
azhwar has already planned to refer to the "Madhusizdhana prapannas” with reference to the
Yama's instructions to his attendants regarding how they should act towards them later in the
text. In the intervening verses, azhwar describes his own daily activities (verse #63), encourages

us to recite the names of the all compassionate Narayana which will cut asunder our seven fold
births (verse #64).

In verse #67, azhwar reiterates his steadfastness of purpose and declares loud and clear that he
will never give up his nature of worshipping Narayana, who governs his tongue, who is the Lord
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of knowledge and who is full of auspicious qualities (Bryemtenest BHTLE M (EhTEITLICILI(HLOM6w 60T
Femisnent eJSSIHEMLD).

All of the azhwars were prapanndas of the all compassionate, the most glorious and the ancient
cause of all and the causeless Lord Sriman Narayana and therefore they were all Madhusiidana
prapanndas. The state of the prapannas (those who have taken the Lord as their sole refuge)
living in the divya désam Srirangam is referred to as "eur(gd Gembuiy "by Sr1 Thondaradippodi
azhwar in his Thirumalai.

CuQur@deT Gurs NG * QD D& 2 6ujhHg *
SUfE NHG Q&M * KDLV HSEHSHLSHEH *
MOUMS HmeL oG * 2671 HOLHHM6L QHHG eumIpLd *
Gembusmy 2. 558 GUTID * FLD LD ATHSSHTGeur !

(Thirumalai — 38)
"O'the Lord of Srirangam, surrounded by the waters of Cauvery! You seem to be delighted by
those lazy ones, who live at your doors, giving up entirely all their worldly activities,
understanding the real nature of their selves, the goals consistent with them, controlling the five
senses and free of all desires towards all other means and giving up also completely all their
head loads."

gbuflés — “"Bhagavat and Bhagavata kaimkaryam™ become the goal consistent with
understanding of the real nature of one's self as "sésha" servant of the Lord.

oLbLeve S1&5SL 68 - "Controlling the five senses”. Even such kaimkaryam (service) can have
a defect when it is done with the thought that induces happiness in us. It is repeated to emphasize
that one needs to give up such self serving thought, but perform the kaimkaryam for the pleasure
of Emperuman. Acharya's words here are: "seié@ eT6igmID  6IGGHILTHD  SHEOETEDIL

G SMISSH AUMIECEH QeNHTEHL LGGIIGILD MSMRISTIC L(HhaQmi&HSHLnEGLwn".

"eumpd Gembu"— means they live for the sake of the Lord and therefore do not indulge in
activities for themselves (inactive or lazy in the latter sense). Acharya Sri Periyavacchan Pillai
adds that they will not give up their ordained duties (R&w eopLOGH&STLMSET). For them the
Lord Himself is the means and therefore for these prapannas, "o susmid Cemm LGS B
Setemid Qeummlemev eTeveuMDd  Sevorsvotsar” (Thiruvaimozhi- 6-7-1) namely g;IT4I]8> Cumags
CGumslwrugsn (all means of sustenance, nurture and enjoyment) are all the same Lord.

Sri Thirumazhisai Piran also refers to the same prapannas allegorically

Q&T6senL Q&ML CaMengLE%H C86mI60Te)| Fn 657 Fo60T
2_65uTenL_ &ML JhIGGEUTL g 2 6T LDHSHTS I
hevoTemL 651G BTemIGLT eumememUmUbeoGLD
SI650T60L Q& T6301(H G 8630160 GLO | LD 34 1h & 60T T RISGLD
(Thirucchandaviruttam - 49)
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"The place of residence of Lord Rama, who rejoiced in throwing a soft arrow from a toy bow to
straighten the hunched back of Mantara, with hairlocks adorned by flower garlands hovering
with honeybees, is no doubt Thiruvarangam with beautiful cool waters, where the crane walks
slowly having swallowed the crab, the Vaalhai fish scared of the crane splatters the water while

the Kendai fish gently swim fearlessly under the shade of the blue lilies."

In this verse, Kiini (the hunched back Mantara) refers to all embodied jivas. The hunched back
refers to their defects such as "ahamkaram™ with the false notion of one's self. The Lord rejoices
in removing those defects.

mesutemL 2 g mmenyGuy - the crane walks slowly having swallowed the crab. This refers to all
embodied jivas indulging in pleasures of the material world. eumemenumui - The valai fish scared
of the crane splatters jumping up and down. This refers to those jivas afraid of the mundane
world actively pursue on their own various paths to seeking liberation from the samsara relying
on their own self effort.

HeuCLo sisgmemL. Qamen(® QastuenL Gowb — Kendai fish gently swims fearlessly under the
shade of the blue lilies. This reflects the state of the true prapanndas, who enjoy the Lord's gunas
and live fearlessly under the Lord's protective shade taking Him as the sole refuge.

Sr1 Nammazhwar declares clearly that "there is no other Lord aside from our benefactor
Kannapiran who will redeem us. He took birth in Vadamadurai mainly to get rid of the excess
harmful loads on this Earth. If you happen to possess something which you consider as yours,
place them under His divine feet and live. Aside from this there is no need for discussion of
whether something is His or ours. Whatever you consider as your possessions, they all belong to
the Lord only. There is nothing aside from Him."
SEVUTEIBI60T S6LEVITEL QELEMEL Hetullel] * FI6WT NG BMS eUhHG *
egoteniest LML HEHGHMES * UL OGIEOTL LNMHST6 *
H6TueuuILom HILDULPEML DD 2 GUIGL 6L * Sleerrlq CFJHG 2 WbGeorm *
6T600T600T GEUETIILIT HILDLDGTHID * Sleestesidl MHMIELEMELGLL

(Thiruvaimozhi 9-1-10)
Azhwar's love of the Lord's is very deep. One of the verses describing lovelorn state for the
divine, expressed in the bhava (the emotional state) of a wife missing her loving consort, as
narrated by her mother is given here.

H(meemL LD6ITEOTenISH STEUNeL * H(HLOMeMEVS &HeiTGL Geur 6T6iTemID *
2_(IHhe6ML EUETIEIIRIGET HTEWNEL * 2 CUSEHSTET 6T60TMI HlOTEHLD **
SHeYML S CHNGLSEIT 6T6LELIMLD * HL 6LEUGTIIETITET GCHTUNGEL 6TEITEHILD *
Qeumalgid aflpaNeid GLomeumré1 * &6uuTeuedm HLOeL&6T all([HLOLGLD

(Thiruvaimozhi 4-4-8)
"If she saw royals endowed with good wealth, she claims she saw Emperuman, the Lord of
Lakshmi. If she saw beautiful blue things, she would jump up and down saying that she saw the
Lord Trivikrama who measured the earth. If she saw temples with icons, she would say they
were temples of Kannapiran with hue of the ocean. She always wants the divine feet of Sri
Krishna whether she is scared or afraid or falls faint and becomes semiconscious."
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Azhwar also makes it clear that while He is unreachable even to the dévas, He is very easily
accessible to His devotees. Furthermore, the effects of karma will never accrue to those who
worship Him free of desires and expectation (@®m WICWTFMIGMSUILD &HSTHEUTTUIS
Qamsgn(HunmGey Siemeu TG GumLb)

3JTSG SFlTene *HLOISHL G eTefluimensor *
e QFSMPOUTTSL G * AT ellemersGer

(Thiruvaimozhi 10-5-9)

9: Puram Thozha Manthar — Madhusiidana Prapannas — Azhwars:

Azhwars do not seek the other deities or dévatas, but they do not disrespect them. For instance,
Azhwars use respectful words when they refer to Siva. The terms used include Nakkapiran, mé&&Lgmedr,
(Thiruvaimozhi 4-10- 8) (wésetor LNymedt (Thiruvaimozhi 7-6-4) QusgeusCemeir - "true sage™
(Nanmukan Thiruvandhadhi - 18)

Sr1 Thirumazhisai Piran tells the Lord that he is not after devotion as a means to liberation
(Moksha Sadhanam). He has been singing His glories not as a spiritual aspirant but as one who is

inspired and stimulated by the wondrous gunas and deeds of the Lord, like the Védas and the
Védic sages.

&(HSG6UTmIUNGTMICU Fi(HRISETTUI &i(HRISILLD
QuU@BSGsuTamUITMICU CL(HSSHELUIGICILIMHMIGUITLL
QFHEGUTIHET H&GHSGT §i16H5HCHUCHG 66T
A\([5 &G 6UMILI (LD 6071586001 &G 6118 & WITnI G LD & S G616
(Thirucchandaviruttam -109)

"By Thy nature, Thou became a Vamana with no one inducing Thee to take a dwarf form and
while still in that dwarf form, assumed the gigantic form of Trivikrama with no one inducing
Thee to become so. Thus the Védas and the sages sang Thy glories as the Lord of all dévas (Who
measured all the three worlds as Trivikrama) as one Who eliminated the bad gunas of those with
swollen head and big ego (like Mahabali and others). Seeing that, | also sang Thy glories."

E&@emmise — the bad gunas are faults in the form of the feelings of "l and mine" siamrusmyLD
(ahamkaram) and ww&nyb (mamakaram).

St1 Thirumazhisai Piran has a verse word for word in his Nanmukan Thiruvandhadhi (verse #55)
similar to what SrT Bhiidat azhwar expresses in his [randam Thiruvandhadhi (verse #11)

&L HeTMONT SLPLASTLDG HTEHLD
AenL_HlermeNeTuSH Hmef - LenL Hledim
HCrmeCeN QBHLTIGCe0 HedTerig emiLl
WIrGImg6U6LEVTT6I]

(Nanmukan Thiruvandhadhi -55)
"Many stand daily at the thresholds and fall at the feet of various deities to obtain short lasting
happiness as with reaching higher worlds. O' Lord, with the hue of the oceans which surround
this earth, is there anyone to fall at your feet and sing your glories?"
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Sri Thirumazhisai Piran goes one step even further and tells the Lord that he worships no other
deity and Rudra with the matted hair locks will bear witness to it, referring of course to the
incident in azhwar's own life, when he encounters Lord Siva who pays a visit without azhwar's
request and ends up very impressed by azhwar's deep bhakthi for Narayana and leaves him after
giving him the special name of "Sr7 Bhakthi Sarar" (one who is the essence of devotion) by
which name azhwar is known till today.

LOMISEST(HEUT] (HEUMTUILD UIT6sTleaTenLD
SMNHMMEFEOL T SF&HSETILMU -6TMHMHMEGLD
SG(HCISTET SEVUTL MU &L 6D 6LETITCUUIT UIITEW)| 6316016075
&6u(HQSBTETHMGLOTM)

(Nanmukan Thiruvandhadhi -26)
"There is no other deity whom | worship you will see for the one with matted hair locks will bear
witness to. Please see O'Lord with the hue of the ocean, such as I shall remain your devotee
forever". Azhwar seeks the blessing of the Lord so that he will be able to experience Him
always.
In the very next verse (verse #27),
LOMEL SIS LGhS L CBEhFD LDMHMEGIQLD
Cumrss QsmeneuGe -
Azhwar rhetorically questions whether he will ever consider anything else other than the
Supreme Lord as desirable.

Colq 60 8TEUTE SIS Q& HLD6NITS S U166
Bmg Georm(RBML_LLOMUINFSS60T BHIT(H H6VuT6wsNn)ILD
afl_gmerCursQuwidH efHdlmbhesCLTHeILD
& (HLOTEMFUILVCSTETMICSTETeUGCHTTGMILING 6L
(Thirucchandaviruttam — 108)
"Even if | obtained the combined wealth of Brahma with unending riches and Siva with the

wealth of the destructive power, who both are capable of favoring their devotees with boons,
along with the wealth of the thousand eyed Indra and reaching the highest state of liberation,
remained full, will I ever entertain any desire other than being with Thee?"

The answer of course is that he will not. This is of course true of all the azhwars. It is also
important to consider and understand the following statements as well.

SO 2 &HHGHG| 6T6U6(HeUD Sl6U6(Heud HrGeor
S 2. &HGG 6TUGU WMHOUGLIY
SO 2 &hHG| eTeueUaewIDd HHHHH QenOWITSH HLLGCHT
SI6UEUCTITGOIND S LAUITETT QYLD

(Mudhal Thiruvandhadhi — 44)
"The Lord, Who carries the discus in His hands (Chakrapani) will take the forms desired by His
loving devotees, takes on the names that are desired by His loving devotees as well as become
one with the form and attributes meditated upon incessantly by them".
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SHTGCET H6MTHEG 2 6ULD6TT G6oT 2 (HG6U 6T616Y (HEYLD
FHTG6T H6u 2 (HeYd FHMIENS|LD
HTGeT 6TH&L(HLD LOMELEUSHIUILD 6T630T Hlem&FU|LD
SITLSF Q&L (LD U1 Gemm

(Miindram Thiruvandhadhi — 38)
"All things form His body only. Those who obtained the blessed forms by performing penances
like Brahma the creator and others, the stars, are His forms only. The Lord for whom the brilliant
fire, the mountain ranges, the eight directions, the moon and the sun in the cosmic spheres are the
modes, has no compeers other than Himself"

Sr1 Thirumazhisai piran clearly summarizes the relationship of the supreme Lord to all the dévas
including the three miirthies (trinity) as well as the rest of the manifest universe.

Goeupmi HHGL SIGCHe|D ASCHaufleL
ceurmil HiMEGWL (PG L6TLILLD - WiTeuymi
HMHAGTAMEGeL6LMD CQBHHLOMCLETCHTTTSITI
SHFMCEHELEVMLD SHevL.
(Nanmukan Thiruvandhadhi — 54)

"Among the dévas as one of them, among all of the them as of the three Murthies, being His first
avatara taken of His own will and also as all sentient beings and insentient matter stands
Narayana. If not understood as such by one, then all one's learning is in fact futile.”

This is an important verse to remember. The inner controller (antaryami) Brahman, the
paramatma Sriman Narayana is behind all the dévas as well as behind all the sentients and the
insentients of the universe. Thus the question of azhwars (who are all Madhusidana
prapanndas) seeking the other deities does not arise at all. Thus the word "Puram Thozha"
must therefore mean something more and specific. The answer fortunately is available in
azhwar's own verses.

NGt (ROLITIEDILONTE 916060 CEUM(HHELEV ML
261CQEUITGL MM E U MILOTE  6265TMEVMTSLOMEDIULILITIL
L eNGUemImuUmeTT &L QUTLUNGesrm(GELDIu|LDm
&6 GLIGTDILO METTUITLS &7 1h &) 61 & 60T & 61161 G 6T
(Thirucchandaviruttam-26)

"Thou art the inner controller of all male, female and the neuter of the sentient beings as well as
the best amongst them. Thou art the inner controller of the various gunas such as that of taste,
sound and touch. In addition, Thou control the nature of Prakruthi which gives rise to all matter
and forms. Thou were the cowherd who tended the cows, transparent to Thy devotees and
cryptic to those with pride and ego. Weren't Thou the Vamana celebate who protected the earth
taking on the role of a deceitful thief?"

Acharya Sri Periyvacchan Pillai in his commentary indicates clearly the meaning of the words
"QumiuNCesrm(® Quoluyomi™ in this verse.
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QumiuNGeorm@® - remaining hidden and unrevealed to those who seek material things, like the
Duryodhanas.

@uouiugomii - transparent and revealed to the devotees like the Pandavas. Acharya also refers to
Sri Nammazhwar's Thiruvaimozhi (9-10-7) which is the decad of verses on the famous divya
désam of Thirukkannapuram.

GG * NGOG CSMLPEUMTEHES6LeOMD *
CUTUWIETTGL * DG CQHMpeumy&Htlseoeomd
Q&EIUTNEL 6UTEMET 2 H@EHLD * &)(Ih5&6T0I680TLI[ & )
DUIET * 55 SHENCILILITTSL & SleuunIGer

(Thiruvaimozhi 9-10-7)
"For those who consider him alone as the goal and seek him with love, he will remain true. To
those who have other fruits in mind and seek him somewhat superficially, He will remain
unrevealed. For those who keep in their mind the Lord enshrined in Thirukkanapuram
surrounded by fields in which the Valai fish happily live and swim he will remain near to them."

aNGLING AgTpeuTIsHAseeomb @uouiuies — Here it refers to all those who do not seek anything
other the Lord like the azhwars who are true prapannas. They have no desires for material or
other benefits. They are eymswLAgCumgesry with true love and devotion.

UmGL QgmpeurjdQssbeomd Quminsst - those who seek worldly and other benefits. The
Lord will bestow them but will stay aloof from them.

& (I’ 61Q630TTUDITLLI: $Q5’6)'96mu36\)rr: é;@’d;zmmrrg,rrzuh& LimegorLeur: |
&(Ih’6196001: LITMULIETOTLD” 6m&FaQmd’ KQGwimgleagmiilel &L'r;g,?’ljmrr:ll
(Mahabharatham Drona parvam -183-24)

Pandavas surrendered and sought refuge at the feet of Sr1 Krishna. They considered Sri Krishna
as their sole help and their Lord. For the Pandavas He remained Quuiwstr. To Duryodhana who
sought SrT Krishna for the help of his army, he gave them what he desired but stayed away from
him. But He stood for the Pandavas all along. For Duryddhana, he was Qumiiuwedr.

Acharya further illustrates this by quoting the incident from Srimad Ramayanam. StT Rama
addresses Sage Vishvamitra on the way to Mithila thus,

gAl T A A fhendt FATiE |
AT HAANSS AMHAH Fard R |
@ Qe ervUPHIUTTTSHGHTL HRGCTaT eropueaVSICISern
SLBVEBMUL WCHEQL LD 6m6U UTMTEVBLD SHFeUmel &b
(Srimad Ramayanam -Bala kandam 31-4)

"O', tigerly-sage, here are your attendants sir, available in your attendance, what order is to be carried out
further, eminent saint, that you may order us"
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Sr1 Thirumangai azhwar expresses the same in one of the decads on the Lord of Srirangam in his
PeriyaThirumozhi.

QUMLIEIETUT6UUILD LD6TTHSHSHHMILI* LIGVMETHGILD C1&F60emeUsH G
QuouleesuTesoTd [Hlementh&eUTHG* CQOWIHETD 6155 &H6m60r*
EMLDEUGTITEOUTLD & (I (LD HELGLITEL* S&HLELETUCT LD S &8 H6dT*
SI6LICLCTITCUIN 6LI6TIICUTEOEHT* UIT6OT &H6WIL G| C&6oT6nIIhSHCH

(Periya Thirumozhi 5-6-9)
"To those who understand the eternal nature of the jiva and Paramatma, genuinely love and
worship Him getting rid of the desires from their minds about impermanent worldly material
things and withdrawing the five senses away from them, He truly reveals Himself fully. I saw
that wondrous Lord with the dark color of the cool collyrium, the dark color of the rain bearing
clouds and the bright color of the emerald in Srirangam in the South."
QuoieustosToId Hemenhsaufs@* Qlherm angsss “He truly reveals Himself fully”
eNeumamICH sHMD erveumd (Kathopanishad 1-2-23).

Azhwar here states his direct experience of the Lord and says that he visualized Him in
Srirangam. The three things referred to by the azhwar (namely the collyrium, dark rain bearing
clouds and the resplendent green emerald) stand here for both the color and the attributes
(gunas) of the (divya mangala vigraham) divine auspicious form of the Lord. The color is a
mixture of all the three. The collyrium has a cooling effect. The dark rain bearing clouds bring
refreshing showers doing good to all. The gem emerald has bright green color and is said to
remove "doshas"(faults). Thus this form of the Lord is described as "Subhasrayam™ meaning
"very auspicious and protective support or ground (for seeking shelter)".

Sr1 Pei azhwar in his Mindram Thiruvandhadhi describes the Lord's form to be similar to the
dark rain bearing clouds with the brilliance of the lightning inside.

Quiflw euemiy myNed * GuUUMIL L 6@ *

sl (W&HedlemL st Gumev ** (Miandram  Thiruvandhadhi  -55).
This is a literal translation of the description from Narayana stkhtham
ﬁa)(zg,rru_|§,3-m§,4u_|6f\)g,rrz-g,aoﬂg,Suei)(ZG\)(:&,zeu um*eroeur.

It is of interest to note hear that Sri adhi Sankara who was an advaitic acharya who taught
Brahman to be formless and attributeless in his stotram Sr1 Ranganathashtakam, refers to the
same divya mangala vigraham of Sriranganatha in these glowing beautiful words.

HAee R AU SEATadsy AlaAaey |

QAMSHET THIMIFY ARGIFT AT FoAl & ||

2BHS HCU HRCUT'S BCL [TanevanGL VoGS episSncu

UDUDMRISemGU LossefiuienGu @Urﬁwf@(m JwSMD EHTGLD

"My mind delights in the divine form of Sr1 Ranganatha. He (resting on the adhisésha) is the
form of Bliss. He is the form of true knowledge. He is the form of Brahman, the ultimate Reality.

He is the form embodied in all of the védas and the upanishads, He is cool and bright like the
moon and He is the form of exquisite beauty."

37



It is very clear from azhwars' verses described above what "puram thozhuvathu®" truly means in
their vision. They only encourage us to seek the Supreme Paramatma with genuine loving
devotion and not for any impermanent material benefits. For such devotees, the Lord provides all
they need and more.

Ceumgrmil eesuesored il eX63oT6oorT & & g evoreoarerflimil

LOMHSIMULI TG MHEMELEVTDMUI-FTIHSE6UTEHES S

& 601601 IT60T G [HLOILLITEITLOITEL 62163076001 60T

SMETQST(H &G LDLN6ITETTTEL & MR & WL LDLNE. (Nanmukan Thiruvandhadhi -83)

"The Lord who carries the discus and who is the very form of love, Himself provides help in
many ways to those who seek Him by becoming the ruling king, the dévas, the heaven, the joys
of heaven, the relatives and even the mother and yet being not content with what He has done,
bestows the ultimate bliss of liberation™. efesoieooreuymii - refers to the dévas.

euu4(‘;§, & &&: SN emwel eamsmh anf srp (Gita 7-22)

"Obtains their desires from dévas as given by Me"

The question of worship of the other deities (dévathantara bhajanam) is not directly discussed
here. We have seen that it is not in the nature of true Madhusiidhana Prapannas. The subject
of dévathantara bhajanam is a complicated one in the practical sense although it seems straight
forward as the phrase will suggest. It is one of the prohibited actions for Sri Vaishnavas taking
up prapatti margam (absolute surrender as the means to attain moksham from the samsara).
Adiyén's older brother Sri Rajagopalan has written a piece on this subject after reviewing an
email discussion which | had forwarded to him for his comments. It is quite nice and will be
useful to all interested Srivaishnavas. (adiyén will post that separately). However, a few general
observations must be made here on this subject. The Visishtadvaita philosophy is a lovely
universal concept transcending all faiths. All of the azhwars infact spoke to all humanity. Sri
Andal addresses to all people who live in this world "eneuwigg eumpefysrer” (Thiruppavai-2).
Azhwars had clear apprehension (sakshatkaratvam) of the Lord. Their words therefore not only
matter in spiritual issues perhaps more importantly so for all Sr1 Vaishnavas. For instance, their
words about the the Lord ever present everywhere "stii@pensst segotesorear (Thiruvaimozhi 2-8-
9) reiterating Sri Prahladazhwan, must always apply. The other two statements by them must
also always apply. "st&geud QELSTIEGSWL *SIMHeT (Wlgeug pflwmer umed” "Whatever
discipline one follows, the reslt of the divine grace arises only from the Lord carrying the
discus." (Nanmukan Thiruvandhadhi -2) and finally "eneu@msd L@Geugl * wetmemmeu] enNgGw"
"Reaching the eternal abode Vaikuntam of Narayana being the destiny of the people of the world
the liberated jivas are welcome with great honors by all the nitya siris (the eternal attendants).
(Thiruvaimozhi 10-9-9).

Mental attitude and dhyana being more subtle are more powerful than the physical act of
worship with the proviso that the latter must be entirely satvic (good) and cause no harm to
anyone or anything. We can look at a hypothetical incident which I actually was narrating to our
friends in the temple recently. "A Srivaishnava is walking through the rural roads on a hot
summer day in Tamil Nadu. Unfortunately there are no trees for him to take shelter. The heat is
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unbearable. He sees at a distance a structure of a small thatched building. A tree appears to be
behind the building on the right side. . When he comes near it, he realizes that it is actually the
"grama dévathai aiyanar kovil- guiestmy Gamaféd” and the tree is a "véppa maram™(neem tree).
He has to go around in a clockwise direction to get to the tree. After reaching the shade of the
tree, he sits down and decides to rest for a while. He drinks a little water which he happens to
have in his bag. He actually lies down and takes a nap. When he wakes up sometime later, the
heat appears to have diminished. He decides to sing Amalanadhipiran pasurams. He usually
enjoys singing azhwars' pasurams. When he comes to the verse which has the following words,
snSUNGTITY * &Ifl FMIGETTeL YW * el euemy GLITeL

QuowiwieeTy * Glemu eNemywimy HWwLp Heim (Wig. 61D

SQUWIGOTITIT ** 6007 SJMIGETTT * HFe6dT Si60r6s01 LOlem& GLOWI LOTUIETTITI *

Q&w eumil KGWm * cTetemsné heng SHeuihsHCeu (Amalanadhipiran -7)

"Sri Ranganatha reclines like a huge mountain. His crown is adorned with tulasi leaves and His
arms bear the cool conch and fiery' sudarsana chakra. Valuable gems shine and sparkle when
they are set in gold. Like wise, my Lord's beauty is enhanced when He reclines on His adhisésha. My
heart is captivated by the bewitching smile that plays around His red lips".

the word "etid sgwiestmiy” triggers in his mind the funny coincidence of where he happens to be at
that time. He is reminded of the words of Sri Nammazhwar

"L068T LISLEYIUNTHE@BHLOMEIL * LI6D LI6D LOMUI LOWISHEGSENTeD *

@erymd QeueNememurl (ReoLwmenerll QUOM * g& I eevedleuCeur” (Thiruvamozhi 3-10-
7) as well as by the Dasavathara Stotram of Swami Sr1 Désika. He is overjoyed by the thoughts
of the Lord of Srirangam and His Iila. He subsequently decides to resume his way. As he leaves
the ground, he raises his arms in anjali before the sanctum believing that the antaryami of that
dévata in the sanctum is in fact Lord Sriranganatha. Now if one poses the question as to whether
this act of this Srivasihnava in any way has violated the rules which govern his prapatti margam.
Adiyén will say "not". It is possible that the vaidhikas and acharyas might disagree, although |
am not sure. Given the fact that "Emperuman" has overwhelming karunyam to all beings and
especially to his dear devotees, it is not likely to be considered as an "apacharam” by Him. This
story just illustrates that dévathantara bhajanam (worship of other deities) is not an easy thing to
decide even if one has reviewed guru parampara charitram. Adiyén therefore will not dwell on
this further here.

10:  Azhwars' Pasurams — Our Perfect Prayers to the Lord.

What in fact azhwars choose to request the Lord in prayers is worth noting for simply reciting
them becomes automatically our prayers. This actually has a transformative effect in ourselves
which can be experienced invariably. All of the verses in all of the prabhandhams are perfect
for our daily reading and recitation. They are all beautiful. That is why they have been
recommended by our acharyas for our daily anusandhanam. Adiyén here wish to refer to Sri
Thirumazhisai Piran's work since the two prabhandhams that we have from him, were actually
selected by azhwar himself since he apparently threw many of his works into river Kaveri. The
two prabhandhams Thirucchandaviruttam and Nanmukan Thiruvandhadhi manuscripts floated
against the bulging Kavéri river stream, Azhwar apparently kept only those two for posterity.
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"WQUOUGBSSAD CuTeTeNWH] gHs QFmeQeome eumfiGui" states his Vazhitthirunamam
"Long live the One whose words floated upstream of the bulging river Kavéri ". Adiyén also
wish to refer to a famous pathikam from Thiruvaimozhi of Sr1 Nammazhwar. It is said that Sri
Madhurakavi azhwar wrote simply the first line of the Kannan Kazhalinai pathikam of
Thiruvaimozhi on a palm leaf which was enough to win the test and won the recognition and
admiration of all the Tamil poets of the sangham period. In this decad of verses Sri
Nammazhwar actually simply summarizes his instructions to devotees of the Lord.

Adiyen therefore wish to end this piece with reference to three sets of verses. These are given as
asauspicious benediction to this piece. The first 5 verses are from Nanmukan Thiruvandhadhi
(verses 59-63). They are very beautiful verses of this prabhandham which touched adiyén's heart
even before learning the full meaning. Thirucchandaviruttam which is azhwar's second
prabhandham has many verses at the end with beautiful prayerful submissions to the Lord.They
are verses: 91,92,96,97,98, 99,100,101103,104,111,115 and 117). Of these verses 92 and 101,
103 and 115 will be given here. The third concluding set is the decad of verses of Kannan
Kazhalinai from Thiruvaimozhi.

Sri Thirumazhisai piran's Nanmukan Thiruvandhadhi verses 59 -63

SIGTLITEUML QLT SLOTEUT Silq GILIEHI&
&letTLIMEUM 6TELELM(LPLD Bulmeumil- QUITETUTsm6Y
Gaemeum &enQymenCuwesr CageuGsnr Golg 61
S, 6TTEUITUIS 51 GUIGHTIHIT6ITIT6IT.

(Nanmukan Thiruvandhadhi -59)
"You are Love sublime, the unsatiating nectar. You are my, your servant's Bliss and every kind
of happiness. O' the Lord of Sri Lakshmi, whose halo adds lustre to Thee. O' my Lord Sri
Késhava, | am your servant, thy eternal possession™

SLETUMTS HILNSHUML SHEOSTOaTETMID [HedT
SIenUMTS HILPGHHCeueT GetTeminenul CHLLITTS
SHLLOUTHETT H6TM HIHISCET 2 6516607
e(pLOL6UCH NG ErT6ITLO6TTLD.

(Nanmukan Thiruvandhadhi -60)
"You are very eager to seek out your devotees. Grace so my thirst for the sight of Your sacred
feet shall be everlasting. O' the Lord of Srirangam, the Ultimate Truth, unfathomable by any
seeker on his own, my heart never stops pining for You."

D6TECHSHD  FMIM LDGIF:SH60T & 60161601
H6SHCHBHMEN HEhFLOME Q&TEETieL- 6T60&HCHG M6
AerrQmmeail Hl6TMICVEMBCIILD ) 6M6TTGLIITL Lq. 60TTE0T

Q& eTQmmeaT MRl 6T H (15
(Nanmukan Thiruvandhadhi- 61)
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"No sorrow will befall the one that has taken refuge at the holy feet of the Lord Madhustdhana.
Today the Lord, who sustains the seven worlds, has on his own bestowed the great wealth of His
Grace by entering my mind."

HwHeTmUSSLD HmeNQGeTCmymy
BB HELOMTEGMIULT- SlGNBGHS
LoMmyeesT Sif HI6sT &6oTe6w(heve)] &6wo(HLOMLL
STISHENENNE 510 55 IS SI.

(Nanmukan Thiruvandhadhi- 62)
"Those who do not realize that Narayana is the transcendental Reality since SrT resides in Him,
teach the ignorant, pointing to others limited by birth. For He is known as Sridhara who bears
"Sr1" on His heart and wears lovely, cool garland of Tulasi swarming with humming bees."

S5NHH(HHCHATTHCeU FHTITS6HTLICLIT

allfi5gimrs5s Qaubbrssglidiamer - A5NSAS (I

aur&lHgId CaHL (B euemrmidl auflur BLd

U, &SZIDCUTSHCarerCUTS). (Nanmukan Thiruvandhadhi- 63)

"True knowledge about You who are the soul of ST adhisésha who has expounded in detail the
great movements of the stars, has reached me through Your grace, spending all my time
meditating, writing, reading, listening, and worshipping."

Sri Thirumazhisai piran's Thirucchandham verses 92,101,103 and 115.

aNenL_ &GRS JIPLTHG QaustTMICeUmS6HuILDm Sy
5145860 CHTETL6HS SHTeNMLGCeUsHELHIT
LEDL S5 SSHHAhSI WTBmLHEINHTDMEHES
36L& 86V LDL|G[H S 16265160601 4 (6h & Cl6L 63T60T G 66T (H G LD
(Thirucchanda Viruttam — 92)

"O' Lord, Who came as a cowherd! In ancient times, Thou created the wavy oceans of waters,
reposed on one of them and churned the same (for the sake of the dévas) and (as St Rama) built
a bridge across another. For the sake of embracing the beautiful and fragrant arms of Nappinnai
Piratti with eyes sharp as the victorious spear, Thou vanquished the seven types of bulls. Please
pray tell me who had taken refuge in Thee, "Do not fear".

@uibglenguugisn® eumhl gubihinsswom
UTHS BHEGEGHIIND MOSSSTED 6T
LDHS Ehen & QuimestibBlesTm) [HlesT6oTLIMG LIMISILILD
HrhsIwHene LG TS bHenen s 8Geouetnn(HGLL
(Thirucchanda Viruttam - 101)
"O' Lord of the hue of the large ocean! My close relative! Long live Thee. This servant begs to
make a plea. In Thy divine will which has the nature of bestowing goodness and blessings to the
jiva, if Thou decide to bless me with the eternal good, then Thou should will so that my
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wandering mind will centre its focus without any distraction and always without any break think
of Thine lotus feet."

H(H&50HGHICHHLMIL C&euCHaUGCHeuC6T
Qm&50H5GusHE pEBsTHeTOeLT
&([H5&H0HHSHTENCLG GLoesfwmublesTCLILIT
2_(h5&VHGESMHONTHI2 MI&HESLMMINIAFGIL

(Thirucchanda Viruttam - 103)

"O' Lord with the holy chest where Sr1 Dévi (Periya pirattiyar) eternally resides! O' Supreme
ruler of the nityastris, sought after by all the dévas! O' Immaculate Being! The revelation of the
Védas with their characteristic hymns is Thy nature. O' Lord Kanna, the cowherd with the form
bright as the gold and the hue of the dark clouds! Bless me so I can recite continually Thy holy
names portraying Thine beauty."

915 ST ILIGTENEUTILITE 3,61 GILOLDLNFTEWILOMLL
@50HTEUTH LD LNMUICUTASG S HLOEDLOWITL Gl TeTeUT6st
WPSSEMTUP GBS LGHSHIBLD (WP TGLoeeurTy
15 HMEOIL 1SS LFL_G& ClemLpCInHEhFGLD

(Thirucchanda Viruttam - 115)
"He, Who is beyond samsara, Who bestows Maksha, destroying our many births- alike in its
conscious nature but different in its forms- in order to take us under His divine service, becoming
as our father, mother as well as our endearing Lord, has entered inside us and has become one
with us. O' Ignorant mind! Why are you immersed in the ocean of sorrow? "

Sr1 Nammazhwar's Thiruvaimozhi 10-5: Kanna Kazhalinai

S6U0T600T60T &LPEO6M6UIT [HEVUTCTOILD LO6DT(LP 6L Uiy

6TEUTEIILD H(HBHMLOD Sl6vureuurid HTFesuIGL. 1.
"O" all of you who desire to reach the holy feet of Krishna

You need to think of his sacred name. "Narayana" is the mantra”.

IBITIT6U0T63T 6TLDLOMGST LIMI] SH6TOTMRISITEr6T

UMD QBHMTEMeVEHSH  SHMeuuTesT &HTGeor. 2,
"Narayana is my Lord. He is the consort of the divine mother Earth.

He is the Cause of all. He is the same Krishna who destroyed the mad elephant”

SMGer WjevQHeLeLMD — HTGET LML SSILH

SNGeor We(RODHE SHTGeor WwimeTaUTGer. 3.
He is the life of all the world, creating it Himself, lifting it, swallowing it and

bringing it forth again, He rules and protects.

Sperteur By  CHTETEUTII T6U6m6TTLITEDT

Sremeumil weoflL® mreTeumis  BeCry. 4.
He rules reposing on the ancient cosmic waters. At the holy feet of that Lord,

Who is reposing on the proud serpent, offer flowers and worship Him daily.

42



BMe] BIETGCHTMILD  UTLT LDeLFAST6wu(h

umelj Sieuepmwol oGl QumeorGLp.

Worship Him daily with fresh flowers. Sing His holy Names.
You will surely attain beatitude.

GLowImedT GCeUMISLLD — STUWIT LDEVIT6L6TIT600160T
GUWIM (Lp6mev 2 60TL. 6UMLIT60T LOMG6UGEDT.
He has taken abode in Thiruvénkatam, He has the hue of Kayam flower.

His mouth sucked the life of the ogress Piitana. He is Madhava, the consort of Lakshmf.

LOTEH6U QeTTetTQmeiTm 628 6U6063GH6L

FQgmeTmId SemLwmr g FmyrGe.

If you call Him as Madhava, the Lord of Lakshmi, then no harm will befall you.
Suffering will not near you.

&MY gHmIGeT  Hmy (p&H6L ecuesuTsuDI6HT

Gupm Gomgleurmy- Loy wGo.

Suffering will never accrue. Whoever chants the name of the Lord
With the color of the dark clouds will become the eternal stars.

SIOJTS SHlWmenssT  SLOFHL QG erilmen s

SIISHEAST(PAUMESL G  SITaNemersGer.

He is unreachable even to the dévas. He is however accessible to His devotees.
The effects of karma will never accrue to those who worship Him

free of desires and expectations.

aNlemesTaIed e0I(HGIENTETEHID (LPemearde Gl haniGumLd

&en6uThetT LELFIL B Hemevrhiesr Qg wImGenr.

Effects of all actions and ignorance will leave on their own.

Think of the great Lord, offering good flowers growing near bodies of waters
(like ponds, lakes and streams)

QblqWITETT SI(H6TFGLD Liguimest &L GaITLes

QBMaWITUNFSSHIL USH Slguimféd &@merGuGm.

Sri Satakopar enjoys the grace of the cosmic Lord.

These ten verses of the thousand will bring Lord's grace to the devotees.

Om Namo Narayanaya
Om Srimaté Ramanujaya Namaha
Azhwargal acharyargal Thiruvadigalé saranam
adiyen ranganathan.
March 26 2019
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On Dévatantara Bhajanam

By Sr7 N. Rajagopalan

Since Védic times, a multiplicity of gods has ruled over the Sanatana dharma pantheon, with
Sruti texts giving ample leeway for worship of several gods. Some clarity emerged, after Sri
Krishna’s pronouncements in the Bhagavad Gita, on the God entity Who is the Ultimate Reality
and the primal cause of creation and the refuge of human life. Azhwars through their divine
poetry made extensive references to the primacy of Sriman Narayana among the God-trinity as
sung first by Sri Poigai Piran in his Mudhal Thiruvandhathi pasuram 15. Adi Sankara queered
the pitch, however, with his Advaitic siddhanta in interpreting the Vedantic Sutras and
Upanisads and "shanmatha" worship practice drawing a line between philosophy and religion. It
was left to our Purvacharyas especially the triad of sages Nathamuni, Yamunamuni and Sr1
Ramanujamuni to lay the foundations for renaissance of the Srivaishnava religion and fostering a
Sampradaya in which faith and philosophy stand in harmony on the firm platform of
Vishishtadvaita Siddhanta.

Dévatantara bhajanam is a long ingrained cultural trait in popular psyche difficult to wish away.
Various Puranic legends and lore glorifying diverse god heads and Sastraic averments are all
integral to this trait. Even belief in sheer happenstance is part of this cultural more as would
appear from Thirumazhisai Piran's "Azhaippan" pasuram in Nanmukan Thiruvandhadhi or
Andal's "Koodal" game in decad 4 of her Nachiar Thirumozhi. Andal's prayer to Manmatha for
his favour in the fruition of her "nonbu™ to attain the Lord of Tiruvénkatam, or Markandéya's
prayer to Siva for sparing his life from Yama is all part and parcel of this diverse culture. The
truth that they are agents who confer boons or favours which ultimately emanate from Narayana
as the "antarydmi™ and "niyanta”, is a matter of philosophic truth but not central or even relevant
to the boon seeker. In Poigai Piran’s verse cited earlier, Azhwar's first line reads, "Mudhalavar
Moovaré", before he clarifies in the next line that of the trinity, the Ocean coloured Lord is the
Principal.

Nammazhwar in his Thruvaimozhi pasuram 10.10.1 starts with the address to the Lord, "Muniyé,
Nanmukané, Mukkannappa", which verse is considered very significant by commentators. He
addresses the Lord as "Muniyé" to underline the fact how the Primoridial Being Whom Sruti
texts refer to as EkO vai Narayana asid" ...etc by His dhyana of "bhahusyam" creates the
Universe and Brahma, as Svétasvara Upanishad puts it, "Y0 Brahmanam vidhadhati parvam”...
By addressing "Nanmukhané, Mukkannappa" next, Azhwar reminds us how the Lord by
"anupravésa" sets in process the "vyashti", and when the time comes at the end of the "kalpa"
sets in motion the process of reabsorption of the created "vyashti”, and at the end of it ingests the
residual "vyashti" and "samashti" including Brahma and Siva, as phrased by the Védantic text,

"Yasya brahmaca Kshatrafigca ubhe bhavata odhanam, mrtyu yasya upasécanam”... or as SrT

Kaliyan would put it in his own blunt fashion "Emperuman undumizhnda ecchil dévar". It is all a
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play act for the Lord induced by His "daya", as Swami Désikan observes in Dayasatakam,
"Asrushti santatanam..." to redeem the egregious universe from its persistent errant ways.

While thus Brahma and the three eyed Siva are His instruments to carry out their assigned
mandate in this play act, to popular fancy it appears as if they both are on equal footing with the
Lord. So they receive adoration and worship for worldly favours, they can grant. But these gods,
in their moments of overexuberance of their own self-importance overreach themselves at times
coming to peril and turning to the Lord to bail them out of their predicament. Still they are dear
"paradhinas" of the Lord and as such Azhwar too wishes to experience them in inseparable
togetherness with the Lord. But the cynosure of Azhwar’s eyes remains the Lord, and so he
moves on to revert to his experience of Him by addressing Him in the next line as follows."en
pollakkanivaittamaraikkan karumanikkamé en Kalva"! Jivas act as "thieves" by expropriating
their "selves" which belong to the Lord as independent, "Kim téna na krutam papam
chorénathmapaharina". But in the case of Azhwar, it is the Lord who has stolen his mind away.
So He calls Him "Kalvan". This takes my mind to a story from Harivamsam. It relates to a
happening when Siva desired the title of Isvara or Dévadéva and performed self-sacrifice. The
Lord was pleased with his penance and conferred on him the title he had coveted. Mighty
pleased with the new title, Siva was generous to suggest to the Lord that He should, in
reciprocation, worship him as fitting his new title and seek a boon from him. The Lord said that
he would do so at some point in a new human incarnation. He found that opportunity in
Krishnavatara when after many years of marriage, He and Rukmini did not have yet have a baby,
He thought why not undertake a trip to Kailas and meet his friend Siva and redeem the promise
He had made earlier to ask for a boon from him . It was on this "yatra" that he encountered
Ghantakarna with Lord’s hilarious greeting to him, "namo ghantdya karnaya ca, namah
katapataya ca". Krishna reached Kailas after passing through Ghantakarna's forest. Sankara and
Parvati were delighted to receive Krishna with all honours and inquired about Rukmini. Then
Krishna explained that the purpose of his visit was to redeem the boon he had been promised by
Sankara and that the boon he besought from Sankara was for a son to him and Rukmini.
Sankara was nonplussed, here he was, caught in his own net, in an invidious position of having
to bestow the blessing of a child to his own grandfather who was standing before him as Sri
Krishna! What could he say. Sankara then conferred this beautiful name of Késava to Madhava
in the words,

"Kha iti Brahmano nama Isoham sarvadéhinam 1

avam tavahnghé sambhiaithou tasmad Késava namavan" Il

These words are beautifully captured by Azhwari in his Thiruvaimozhi pasuram 2. 2. 10, and

stated by him in Sankara's own words as, "Kalva! Emmaiyum ézhulakam Ninnullé thottriya
Iraiva! Enru Velléran, Nanmukan, Indiran vanavar pulloordhi kazhal panindhéttuvaré”. As
Brahma puts it, "Na dva na munayah na caham na Sankara h jananti Paramésasya tat Vishnoh:".
| have mentioned this story only to make the point that even the good Lord is, perhaps no
exception to "dévatantara bhajanam".

Aside from this story, Sankara is looked upon as the first devotee and dependent of the Lord as
he himself proudly proclaims in his Mantra Rajapada Stotram. This closeness is underscored by
the fact that Siva temples are dotted across the countryside within close proximity of Vishnu
shrines especially in South India. Among the ‘divadésas themselves, one can see this closeness in
many places such as Thirukkudandhai, Thiruvellikkeni etc. In Thillai Thiruchittirakkoodam and
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Thrirukkurungudi the shrines are contiguous to each other within the temple itself. In
Thiruchittirakkodam, it is believed that the Lord was requested by Sankara to preside as the
arbiter in a dance duel between him and his consort. What a consummate arbiter the Lord must
have been whose mere prancing through the woods of Brindhavan in Krishnavatara was a sight
for the gods to envy in lost adoration, and on sight of which the celestial damsels Urvashi and
Ménaka reportedly felt abashed and lowered their heads in admiration. In Thirukkurungudi Sr1
Kaliyan in his Peria Thirumozhi pays a rare tribute to the refined dignity of the Lord’s
companion in the words, "pakkam nirkka-ninra panbhar". The temple sampradaya in this
divadésam runs like this. The Lord Nambi inquires of the Bhattar after His Thiruvaradhana every
day, "pakkam ninra Piranukku kuraivillame ellam nadandhadha", meaning if all courtesies and
honours were duly extended to Sankara. In both these shrines, a Srivaishnava devotee must
circumambulate both shrines together and cannot do just the Lord’s shrine. I am saying all this
only to point to the close cultural connect between Narayana and Sankara . There does not seem
to be much substance, therefore, in loosely characterizing the modern multi-deity temples as
some kind of departmental stores, where one can go to worship the god he chooses to seek grace
or favours from. "Dévatantara bhajanam" is to a great extent historically and intrinsically
underpinned in the mind of every devotee. It does not sound right to be dismissive about it as
some do, merely because one happens to be a Srivaishnava.

It is specifically relevant to discuss this subject in the context of the "Prapatti margha" of
Srivaishnava religion which is the only path of redemption open to the rank and file of us
forsaken by the other paths. But the paradox of "Prapatti margha" is that it comes with rigorous
canons and caveats of its own and any slippages or infractions entail consequences to the
follower. The "sastraic and other injunctions it imposes in terms of avoidance of omissions and
commissions, are difficult but integral to the path which assures the ultimate reward one can
aspire for, that of “sayujyam™ with the Paramatma in eternal service at His feet. But the
difficulties involved in strict adherence to the tenets often serve as a disincentive in taking to this
path until very late in one’s life. One has to necessarily seek one’s acharya’s guidance, the life
histories of our Purvachariars and the instructions of elders in the system and figure out what
may be considered "uchita” or "anuchitha" charita or conduct to follow. As far as this topic is
concerned, | can recount some "aithihyams" | have read about or heard of. It is recorded that
Emperumanar used to take part on many occasions in Namperumal’s ceremonial processions. On
one such occasion, it started raining when Namperumal was somewhere in the area of
Thruvanaikka near the temple of Jambukésvara and Akhilandésvari. The processionists
immediately took Namperumal inside the shade of the temple gopuram. Emperumanar however
chose to wait outside drenching in the rain. Some devotees ran towards him beseeching him to
come inside the temple. Emperumanar declined. When asked why he was not coming in,
Emperumanar reportedly replied, "it is allright for the Lord to go inside the temple since the
whole universe is his domain. But it would not be proper on my part to do so™. In another
instance relating to Sri Kirattazhvan (I think it was him), he was asked by someone how he
would conduct himself, if he came upon a "dévatantara". He is believed to have replied that it
would be more pertinent to ask how that "anyadéva" would conduct himself if he encountered a
Srivaishnava like him. Another anecdotal story cited in the life of Pillai Urangavilli Dasar runs
like this. Dasar and his two nephews used to work for the Chola King in Uraiyur. Dasar was
some kind of head of the King’s bodyguards. Like Dasar, this king also at some point took
refuge with Emperumanar. In this connection, an incident is narrated in the Idu Vyakhyanam on
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Thiruvaimozhi line " .... Mayan thamaradi neeru kondu ..." (Thiruvaimozhi 4-6-6) — "apply the
dust of the feet of Lord’s devotees". This Thiruvaimozhi describes the fainting spell of
Parankusa Nayaki after the Lord had left her and the ensuing futile attempt made by the mother
to revive her with the ‘Kattuvichi’s incantations to invoke the grace of the spirits or demigods.
At that point, the ‘nayaki’s friend intercedes advising the mother that her daughter could be
easily revived by chanting the Lord’s names and applying the dust of the feet of the Lord’s
devotees. Reverting to the story, the King set out one evening with Dasar’s nephews on a
recreational outing. These two Dasar nephews were also like their uncle and aunt, staunch
Srivaishnavas and kept away from, and would not even as much as look at, other gods or their
shrines. The Chola King who knew this, nevertheless wished to play a trick on them. So he
pointed to a temple ‘vimanam’ at a distance and told them that it was the ‘vimanam’ of
Srirangam temple. Believing the King, the two young men prostrated in the direction of the
shrine following the King’s words. The King then had a jestful dig at them saying that they had
indeed prostrated towards a Jain shrine. The two Vishnu devotees fainted on hearing this. The
King got frightened at this untoward turn of events. Since they could not be revived after first
aid, the King sent an emissary to inform Dasar about it. Dasar rushed to where the king and his
nephews were. After reaching there, he learned what had happened from the King. Saying,
"marandhum puram thozhd mandharkku Mayan thamaradippodiyé marundhu", "the dust of the
feet of Lord’s devotees™ is the medicine for men who do not worship other gods, Dasar touched
them with his feet. At that instant, the young men came out of their fainting spell and felt fresh
again. The King fell at the feet of Dasar and begged for his forgiveness.

Our Acharyas have been the best exemplars of the "Sampradaya", and those who are following
in that exalted lineage continue to uphold the traditions set by Parvachariars. The "naichya
bhava" they professed and practised, going to the extent of owning upto failings or foibles they
did not possess and asking forgiveness of the Lord as evident from their hymns, is really
daunting, viewed in the light of our own lives in modern times; ‘daunting’ is a mild way of
putting it. We must virtually feel like storehouses of infractions in thousands, or pieces of wood
floating in a vast ocean. What kind of standards anyone can set for himself is mind-boggling.
How is a "prapanna” supposed to act in Thirukkurungudi temple for instance? Can he walk past
Sankara's sanctum without any thought? Would it not cross his mind that Sankara is the dearest
devotee of the Lord and as such eminently deserves to be venerated and greeted with an "anjali"?
Can any believer, without a twinge of the heart, really follow Emperumanar’s example here? I
have known of instances where orthodox Srivaishnavas would bolt their doors if Siva’s
procession was going by. Can anyone say with infallible conviction what would be considered
as an infraction between the two in Lord’s eye, paying one’s respect to the lord Siva outside
one’s home or closing the doors on him and staying inside. I have certainly no settled views in
the matter. Whatever it may be, one may rest in the comfort of the thought that the good Lord
will eventually take us to his shore and unto his fold. We have no other recourse and He also,
perhaps, has no option, since that is what Azhwar assures us, "Vaikundham pughuvadhu
mannavar vidhiyé".
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Azhwars' Sannidhi
Richmond Hill Hindu Temple

Ontario, Canada
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